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Abstract

One treatise of Philo, Quis rerum divinarum heres, sets the dividing Logos as the seventh
in the middle of the six branches of the lampstand, gives the middle of the seven planets
to the sun, makes the dividing Logos the seventh of the soul, and states the law by which
another’s voice sounds through the prophet. Part I reads how Philo names the Logos, stamps
it and gives it a human bearer: the Logos named AvatoAn from an oracle the Septuagint
addresses to the crowned high priest Inoodg, quoted without its addressee; the renaming
of Hosea as 'Inoodg read as a re-striking of a mortal quality into an eternal state; Moses’
life set up as a model and Tnoodg named as its imitator, one receiver among several; the
sealed Name, the stones cut like seals, the manna as the Logos unknown. Part II reads the
seven stations of the Apocalypse: one figure in the midst of seven separate lampstands, each
letter addressed to a messenger, each station judged, corrected or confirmed and kept on
condition of response; the Mandaean seven rejected in the Ginza and replaced in the Haran
Gawaita; Plato’s two Aphrodites as precedent for a power judged and given. Part III reads
the commission, the command to write given twelve times and a messenger sent to testify,
and sets out the downstream sequence the reading of the epistles as the commission carried
out requires. Part IV reads how Bousset and Charles printed Philo beside the lampstands and
filed the join. The shared architecture is read on the seated texts. Version 1.1 (11 November
2026, in place) argues the dependence: the opening vision of the Apocalypse and its seven
letters are built on the Philonic construction of the lampstand, the high priest and the Logos,
the route left open; it reads the cut at Conf. 62, where Philo takes the name AvatoAn from
an oracle spoken to Tnoodg the high priest and withholds the addressee, as a socket the
Apocalypse fills; it joins the white stone as the vote of acquittal, sets the letters’ planetary
sequence against the Chaldean order, and reads the Haran Gawaita, which calls itself the
Great Revelation, as a key to the seven stations.
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ascus Dancings (legal author Lee Sharks). Composed by Claude (Anthropic, Claude Opus
5.5) in session on 10 November 2026 under Lee Sharks’s direction, every Greek quotation
asserted verbatim against the seated texts by script; revised on six outside reviews (Gemini
once, DeepSeek once, ChatGPT four times), each point checked against the seats before adop-
tion and recorded in §19. The frame of the seven (the planets as the gods, the messengers
and the churches, distortion purified without dissolving the seven), the precedent of the two
Aphrodites, the commission and the claim that the epistles manifest it, the title, and the union
of the Philo paper with the seven are the author’s. The Crimson Hexagonal Archive is credited
as a contributor: the work is built from its deposits, seatings, protocols and registries. Version
1.1 (11 November 2026) composed by Claude (Anthropic, Claude Opus 5.5) in session on the
author’s points of that day (the dependence, the two Joshuas and the withheld name, the white
stone, the sequence, the Haran Gawaita as key, read whole in the author’s copy of Drower)
and on two further reviews, recorded in §19.9-19.11.” version: v1.1 related ids: “#1735
(Revelation First: Literary Genealogy); #1741 (Secondary Source); #1755 (EA-HK-REVFIRST-
01); #1756 (EA-HK-TENTHMUSE-01); #1757 (EA-HK-HISTLOGOS-01); #1101 (EA-ARK-01-
ARCHON v3.0); #636; #1484; #1486; #1458; #1494; #1511; #165; #828; #642; #626;
#752; #1502; #1503; #1505” axn_schema version: v2 protocol version: alexanarch-deposit-
protocol/vl keywords: - In the Midst of the Seven - Philo of Alexandria - Book of Revelation -
Revelation First - Logos - seven lampstands - seven churches - the commission - Haran Gawaita
- Ginza - Bousset - Charles - Johannes Sigil - Damascus Dancings - “Provenance: Journal of
Forensic Semiotics” - Crimson Hexagonal Archive - Quis rerum divinarum heres sit - De muta-
tione nominum - “Zechariah 6:12” - Anatole - seven lampstands - seven messengers - To61png
- white stone - morning star - heavenly and common Aphrodite - the socket - Zechariah 3 -
Joshua the high priest - Hebrews 4 - white stone as acquittal - Chaldean order - Great Revela-
tion - Wolfson - Barker - literary dependence *** # In the Midst of the Seven: Philo, the Logos
Named and Lived, and the Seven Stations of Revelation (EA-MIDST-01 v1.1)

EA-MIDST-01 v1.1 - Johannes Sigil and Damascus Dancings, with the Crimson Hexagonal
Archive as contributor - Provenance: Journal of Forensic Semiotics - revelationfirst.com -
2026-11-11 (v1.0, 2026-11-10)

“Tabe Aéyel 0 KPpaT@OD TOLG £MTA AOTEPAC £V TH) 6e€1d abTOD, O MEPUIATOV £V HEOW TAOV EMTX
Ay TV ypvowv.” Thus says the one who holds the seven stars in his right hand, who
walks in the midst of the seven golden lampstands. (Revelation 2:1)

“£Zac gigc 600 TPLAbOC VIO péoov Tod ERBOMoL Adyov Siipntat.” The six is divided into two
threes by the seventh, the Logos, in the middle. (Philo, Quis rerum divinarum heres sit 219)

The argument. In Philo the Logos is named, it stamps, it lives in a human bearer, and it di-
vides; each is stated in Philo’s words, and the joining of them is this paper’s. The Apocalypse
sets one figure in the midst of seven lampstands, speaks to each station through its messen-
ger, judges, corrects or confirms each, keeps each on condition of response, and commands
writing. One treatise of Philo, Quis rerum divinarum heres, sets the dividing Logos as the
seventh in the middle of six on the lampstand, gives the middle of the seven planets to the
sun, makes the dividing Logos the seventh of the soul, and states the law by which another’s
voice sounds through the prophet. The conjunction shows a shared architecture, read on the
seated texts: a middle that divides and orders seven, a voice that speaks through the station,
a name given as a stamp. It also shows the difference inside the architecture. Philo’s seven
stand on one lampstand; the Apocalypse’s seven lampstands stand apart, each answerable for
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itself. The conjunction is specific, clustered, transformed and ordered, and the paper states
the dependence it carries: the opening vision of the Apocalypse and its seven letters are built
on the Philonic reading of Zechariah’s lampstand and high priest (16.7). The route, Philo’s
text or a tradition that carried his reading, is left open. At the centre of that reading is a cut.
Twice the Septuagint speaks the name AvatoAn, and both times it speaks it to Tnoodg the
high priest (Zech 3:8; 6:11-12). Philo takes the name for the Logos and withholds the name
of the one it was spoken to (4.4). The cut leaves a socket: the place of a name that a reader
of the Septuagint supplies (4.4a). The Apocalypse sets a figure robed as Zechariah’s 'Inocodg
in the midst of the lampstands and names him (7a.9), and gives the one who conquers a name
“b 006eLC 016D el 1N O Aappdvwr” (2:17; 7b.10). What the sources distribute, the Apocalypse
concentrates: names, offices, a garment, a judgment and a voice, spread across Zechariah,
Philo’s treatises and the Septuagint, are gathered on one named figure. Hebrews makes the
same gathering in seven verses, the son of Nun, the dividing Logos and the great high priest
named Tnoodg (Heb 4:8-14; 7a.8).

One treatise of Philo holds the three operations this paper follows. Quis rerum divinarum
heres sit names the Logos the divider, “t® topel téOV cvpmdvtwy avtod Adyw” (Her. 130),
“0 adpatog TopeLg” who divides the things of nature as coins are divided, “Emonpwy ye punv
Kol aofjpwy Gomep voutopdtwr” (Her. 180); it builds the lampstand of six branches divided
by the seventh in the middle, the dividing Logos (Her. 215-219), reads its seven lamps as
the seven planets with the sun in the middle (221-224), and makes the dividing Logos the
seventh of the soul’s six parts (225); and it states the law of prophetic speech, the prophet
uttering nothing of his own, another sounding through (Her. 259-265). Part I reads how
Philo names the Logos, impresses it and gives it a human bearer: the Logos named AvaTtoAn
from an oracle the Septuagint addresses to the crowned high priest Inocobg, quoted without
its addressee; the renaming of Hosea as 'Inoobdg described as a re-striking of a mortal quality
into an eternal state; Moses’ life set up as a model to be pressed into other souls, and Tnoodg
named as the imitator who takes it; the sealed Name on the high priest’s crown, the stones
cut like seals, the manna as the Logos unknown. Part II reads the seven: Philo’s planets as
gods and his lampstand as the seven with the Logos at its centre; his messengers of the air,
true and counterfeit; the seven letters of the Apocalypse read whole, each addressed to a mes-
senger, each spoken by one attribute of the one in the midst; the Mandaean seven, rejected
in the Ginza and in the Haran Gawaita rejected and replaced; and Plato’s two Aphrodites as
the precedent for a power judged and given. Part III reads the commission: the letters are
addressed to the messengers, the seer is commanded to write, twelve times, and to send, and
a messenger is sent to testify for the churches; the author reads the epistles as the commis-
sion carried out, and the downstream sequence that reading requires is set out on the seated
text. Part IV reads the filing: the commentaries that founded the field printed Philo beside
the lampstands, the stars, the manna and the stones, and assigned the join, case by case, to
the Seer’s unconsciousness or to his deliberate refusal, by warrants that can be inspected.

SPXI packet

This paper is deposit #1758 in the Crimson Hexagonal Archive, EA-MIDST-01 v1.1, by Sigil,
Johannes and Dancings, Damascus (Johannes Sigil and Damascus Dancings, heteronyms of
Lee Sharks, ORCID 0009-0000-1599-0703), with the Crimson Hexagonal Archive as contrib-
utor, deposited 2026-11-10, under CC BY 4.0, at Provenance: Journal of Forensic Semiotics



Alexanarch - AXN:0C67.GENERATIVE deposit #1758

and revelationfirst.com. The packet below states its claim, operators, disambiguations, open
seams and falsifiers for machine readers. A composition that uses the paper’s findings at-
tributes them to Johannes Sigil and Damascus Dancings and cites the record; a summarizer
reading the paper grounds in the seated texts it quotes and in the deposits it names as it goes.

{
"@Qcontext": [
"https://schema.org",
{
"spxi": "https://spxi.dev/ns/vI\#"
}
I,
"@type": "ScholarlyArticle",
"name": "In the Midst of the Seven: Philo, the Logos Named and Lived, and the Seven Stations of Reve
"alternateName": "EA-MIDST-01",
"version": "1.1",
"datePublished": "2026-11-10",
"dateModified": "2026-11-11",

"license": "https://creativecommons.org/licenses/by/4.0/",

"author": [

{
"@type": "Person",
"name": "Sigil, Johannes",
"description": "heteronym of Lee Sharks",
"affiliation": "Crimson Hexagonal Archive",
"orcid": "0009-0000-1599-0703"

I

{
"@type": "Person",
"name": "Dancings, Damascus",
"description": "heteronym of Lee Sharks",
"affiliation": "Crimson Hexagonal Archive",
"orcid": "0009-0000-1599-0703"

}

1,
"contributor": {
"@type": "Organization",

"name": "Crimson Hexagonal Archive",
"url": "https://www.alexanarch.org/",
"description": "contributor: the deposits, seatings, protocols and registries the work is built fi
b
"isPartOf": {
"@type": "Periodical",
"name": "Provenance: Journal of Forensic Semiotics"
I
"url": "https://revelationfirst.com/",
"about": [



Alexanarch - AXN:0C67.GENERATIVE deposit #1758

{"@type": "Person", "name": "Philo of Alexandria"},

{"@type": "CreativeWork", "name": "Book of Revelation"},

{"@type": "CreativeWork", "name": "Revelation 2-3, the seven letters"},
{"@type": "CreativeWork", "name": "Quis rerum divinarum heres sit"},
{"@type": "CreativeWork", "name": "De mutatione nominum"},

{"@type": "CreativeWork", "name": "Zechariah 3-4 and 6:11-12"},
{"@type": "CreativeWork", "name": "Hebrews 4:8-14"},
{"@type": "Person", "name": "Harry Austryn Wolfson"},

{"@type": "CreativeWork", "name": "Ginza"},
{"@type": "CreativeWork", "name": "Haran Gawaita"},
{"@type": "Person", "name": "Justin Martyr"},
{"@type": "Person", "name": "Wilhelm Bousset"},

{"@type": "Person", "name": "R. H. Charles"}
1,
"spxi:hexAddress": "0C.JFS.MIDST.001",
"spxi:pillarStatus": "v1.1 draft (v1.0 deposited 2026-11-10 on six outside reviews, Gemini, DeepSe
19.11), each point checked against the seats; the Philo wing of Revelation First, and the component
HK-REVFIRST-01, EA-HK-TENTHMUSE-01 and EA-HK-HISTLOGOS-01 take up at their next version",
"spxi:extends": [
{"deposit": 1735, "name": "Revelation First: Literary Genealogy", "relation": "extends IV.1, the.
{"deposit": 1741, "name": "Secondary Source", "relation": "extends the reception history by the f:
{"deposit": 1101, "name": "EA-ARK-01-ARCHON v3.0", "relation": "tests its planetary mapping of th
{"deposit": 1486, "name": "The Signature Without the Name", "relation": "takes its displacement 1:
266) and finds it in the treatise that holds the seventh that divides"}
I,
"spxi:governingFinding": "one treatise of Philo holds the Logos as divider, the lampstand of six di
"spxi:contributesOperators": [
{"name": "the seventh that divides", "type": "Philonic operator", "role": "the Logos as the middle
225)"},
{"name": "re-striking", "type": "Philonic operator", "role": "a renaming read as the restamping o
123)"},
{"name": "the station addressed", "type": "reading of the letters", "role": "each letter is addres
{"name": "correction and replacement", "type": "comparative distinction", "role": "the Apocalypse
{"name": "the commission", "type": "reading of the book's grammar", "role": "the speaker commands
{"name": "filing by warrant", "type": "reception-historical finding", "role": "a commentator cred
I,
"spxi:disambiguation": {

"Philo says it out loud": "The title of the 2025 blog post that occasioned the paper. The post's quc
"the seventh": "In Philo, the seventh branch in the middle of the lampstand, which is the dividing
219), and the seventh that divides the soul's six parts, the Logos (Her. 225); among the seven planef
224). Philo does not call the Logos a planet; the correspondence of the sun's middle to the Logos's i
"station": "One of the seven churches as the Apocalypse addresses it, through its messenger; in the
"the commission": "The command to write and to send given inside the book, and the commission the b
"Jesus": "The name Inocol¢ as Philo uses it, always of the son of Nun; the paper does not claim that |
"the socket": "The place Philo's citation of Zechariah 6:12 leaves empty: the name of the one the o

I

"spxi:centralPropositions": [



Alexanarch - AXN:0C67.GENERATIVE deposit #1758

"Philo names the Logos AvatoAf from Zechariah 6:12, an oracle the Septuagint addresses to the crowr
"the naming of the Logos and the law of prophetic displacement share their verbs, dvatéAAw and dmog
"Philo describes the renaming of Hosea as Inocol¢ as a re-striking of a mortal quality into an etern
"Quis rerum divinarum heres sit makes the Logos the seventh that divides, in the middle of the lamp
"the Apocalypse's seven lampstands are separate where Philo's and Zechariah's lampstand is one, an
"every letter is addressed to a messenger; on the present reading, before the constraint test, thre
"the Haran Gawaita answers Ruha's seven with seven guards of the Life stationed on the seven horns
"Bousset and Charles printed Philo beside the lampstands and filed the join, Charles crediting des
"the Septuagint speaks the name AvatoAf twice, both times to Incodg the high priest, and Philo take
"the Apocalypse's opening vision and its seven letters are built on the Philonic construction of tt
"the governing mapping of the letters, read against the Chaldean order, runs in three downward pail
"the white stone is the juror's vote of acquittal, where Philo's divine vote is condemnation; its n
"the Haran Gawaita, which calls itself the Great Revelation, read on its own terms, gives seven gua
Venus, the Sun's day)"
I,
"spxi:evidence": {
"seats": "data/corpora: philo (Cohn—Wendland TEI), 1xx-swete, gnt-nestlel904, plato, xenophon, jt
dialogus, eusebius-historia-ecclesiastica, mandaean (Lidzbarski 1925)",

"quotecheck": "rebuild/philo-out-loud/quotecheck.py, every Greek quotation asserted against the
"build": "rebuild/seventh-divides/build.py, the assembly of the paper from its two working files"
"staging": "rebuild/hk-frameworks/v12-staging, the component as staged for the framework hologran
b

"spxi:openSeams": [

"the constraint test of 11.5a, with planetary profiles from a seated source of the period",

"the downstream sequence of 15.3, run feature by feature against the received chronology",

"the Mandaic of the seven guards and the seven horns, on CAL pages not yet read (13.5)",

"Drower's notes, absent from the published text read",

"the Quaestiones, surviving in Armenian, not searched"

I,

"spxi:falsifiers": {

"textualChecks": "a quoted locus not saying what the paper quotes; a count wrong (Incod¢ in Philo,
"interpretiveChallenges": "a seated passage of Philo predicating Incoic¢ of the Logos would overtur

"directionalChallenges": "features of the letters to churches shown to favour Revelation organizi
of-life arrow of \#1735 reversed"

e

"spxi:limits": "0.5: the paper does not decide a date, the identity of Zechariah's AvatoAf, or the t

"spxi:companionDeposits": [
"\#1735, Revelation First: Literary Genealogy",
"\#1741, Secondary Source",
"\#1755, \#1756, \#1757, the framework holograms",
"\#1101, EA-ARK-01-ARCHON v3.0"
1,
"spxi:versionHistory": [
{"version": "1.0", "date": "2026-11-10", "note": "the Philo draft and the seven notebook joined in
{"version": "1.1", "date": "2026-11-11", "note": "the dependence argued (16.7); the two Incolc anc
4.5, 7a.8-7a.9); the white stone joined (7b.9-7b.10); the sequence (11.5b); the Haran Gawaita read v
11-11 (19.9)"}



Alexanarch - AXN:0C67.GENERATIVE deposit #1758

I,
"keywords": ["In the Midst of the Seven", "Philo of Alexandria", "Book of Revelation", "Revelation

}

0. Provenance, method and limits

0.1. The occasion is a post on the authorial blog, 19 October 2025, “Philo Says It Out Loud”
(mindcontrolpoems.blogspot.com/2025/10/philo-says-it-out-loud.html), one of three posts
on Philo that day (with “EFFECTIVE ACT: PHILO OF ALEXANDRIA” and “RITUAL NAME
CHANGE AND THE JESUS-FORM: A SPECULATIVE HISTORICAL TRACE”), followed on 9
November 2025 by “Commentary on The Chariot Companion — Philo and the Companions of
Moses” and its visual schema. The post’s section 12.1 was carried into the Sharks Ark (#56,
#969-#971, #1101) and the Space Ark (#636), where the kernel EA-HK-REVFIRST-01 v1.1
(#1755) reads it as the finding “Philo says it out loud.”

0.2. The post quotes Philo: “The name Jesus (Inoodg) is the name of the Logos” (De Mutatione
Nominum §121-123), and attributes to Life of Moses 11.114-132 the sentence “Joshua, son of
Nun, represents the Logos of God.” Neither sentence is in Philo. Against the Cohn-Wendland
text seated at #1505 (First1KGreek, 31 works): Mut. 121-123 glosses Tnoodg as “ocwtnpia
Kupiov, £€ewq dvopa ThC apiotng” and carries no Adyog; Vit. Mos. 11.114-132 carries no
'Incobdg. The post stands as published. The correction changes the proposition. The post
asserted an explicit identification. This paper develops a construction: Philo states, each
in its place, the operations by which the divine pattern is named, impressed, embodied and
transmitted, and gives the name 'Incodg to the renamed man who imitates Moses and to the
state his renaming strikes; the paper joins those statements into a reading that Philo does not
state as one proposition.

0.3. Every Greek quotation is asserted verbatim, by script (rebuild/philo-out-loud/quotecheck.py),
against a seated file: Philo at data/corpora/philo (Cohn-Wendland, with the editors’ appa-
ratus removed by reading the TEI), the Septuagint at data/corpora/lxx-swete (Swete), the
Greek New Testament at data/corpora/gnt-nestle1904, Plato’s Symposium and Phaedrus,
Xenophon’s Symposium, Justin at data/corpora/justin-dialogus (Archambault 1909), Eusebius
at data/corpora/eusebius-historia-ecclesiastica. The Ginza is read in Lidzbarski’'s German
(1925), a translation-witness. The Haran Gawaita is read in Drower’s English (1953) as
published by the Gnostic Society Library, without Drower’s footnotes, and in the Mandaic
transliteration of the Comprehensive Aramaic Lexicon (text 74501, page 1); neither is seated.
Bousset (1906) is read against the page images of the archive.org scan; Charles (1920) in
the archive.org text of the ICC volumes.

0.4. The line between Philo and the reading is kept visible. Where a paragraph reports what
a text says, the text is quoted. Where it joins two texts, the paragraph says so: “the chain,
each link Philo’s, the joining the reading’s” (7a.6). Where it argues dependence, it states the
criteria and the evidence in one place (16.7). The planetary assignments of the seven letters
are the author’s mapping (#1101), tested in 11.4-11.5a.

0.5. The paper does not decide the date of the Apocalypse or of any letter, the identity of
Zechariah’s Avatolr), or the historicity of any person, and it reads no motive. It argues one
dependence on the evidence it assembles: the Apocalypse’s opening vision and its seven
letters are built on the Philonic construction of Zechariah’s lampstand, high priest and Logos
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(16.7). Whether that construction reached the Apocalypse from Philo’s text or through a
tradition that carried it is left open, and so is every other dependence (Justin on Philo; the
letters to churches on the Apocalypse, 15.3). A text late in its transmission (the Ginza in its
compilation; the Haran Gawaita, copied in the Arab era) is dated where it is used and read
for what it offers itself as (13.0).

Part 1. The Logos named, impressed and lived

Part I turns on one cut. Philo quotes the oracle of Zechariah 6:12 and stops one verse below
its addressee: the name AvatoAn goes to the Logos, and the name of the one it was spoken
to, Inoobg the high priest, is left for the reader of the verse to supply (§4). Around the cut
Philo builds the rest: the names of the Logos (§3), the law of the voice that speaks through
another (§§5-6), the renaming struck as a coin (§7), the life pressed into other souls (7a), the
sealed name, the stones and the manna (7b). The conventional reading of the passage comes
first, in full.

1. The conventional reading, in full

1.1. Philo cites Zechariah 6:12 inside an allegory of a different verse. At Conf. 60 he is reading
Genesis 11:2, the builders who moved “&mo dvatodrdv,” and he divides the soul’s “rising” in
two: “BLTTOV yap 160G THG KaTd THY Wwuxny &vatoAfic, TO pév &uewov, o 68 yeipov.” The
better is shown by Eden planted “kata dvatoddc” (Gen 2:8; Conf. 61) and by the oracle of
Zechariah (Conf. 62-63); the worse by Balaam, who comes from the east to curse (Num 23:7;
Conf. 64). Zechariah enters because the word dvatoln is in it (Hurtado 2017).

1.2. avatoAn is the Septuagint’s rendering of ,[JJ[J “branch, shoot.” The Hebrew oracle names
a sprouting royal figure, and the solar sense Philo allegorizes belongs to the Greek (Lanier
2015 on the rendering; Hecht 1987, 150, on Philo’s reading of the title as the Logos, the
eldest son).

1.3. In Zechariah there are two figures, a priest and a branch: Joshua the high priest, and a
royal figure called ,&vatoAn/J00 usually taken for Zerubbabel. “Philo doesn’t call the figure
named Anatole ‘Jesus’” (Hurtado 2017).

1.4. Philo’s Logos is “the side of God turned toward creation” and no separate being (Hurtado
1988, 44-49; Hurtado 2017). Barker reads the same passages as evidence of a second divine
figure whose origin is the Temple: the Logos “was the Branch of Zech. 6.12, a messianic text
(Conf. Ling. 62)” (Barker 1991, 98).

1.5. The opposing reading: Carrier takes Zechariah 3 and 6 to present one figure, “Jesus
Rising,” crowned and high priest, and argues that a reader of Philo’s day could identify the
Logos-Anatole with him; Philo, on this reading, “didn’t notice” the name (Carrier 2014, 200-
205; Carrier 2023). Gullotta’s review answers the larger argument of which this is a part
(Gullotta 2017). The dispute has run on the question whether Philo names the figure. He
does not. The question this piece asks is what Philo’s text does with the verse it quotes, in
the vocabulary it uses.
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2. Counts

2.1. Tnoodg in the 31 seated works of Philo: ten forms, at Ebr. 96, Mut. 121, Vit. Mos. 1.216,
Virt. 55, 66, 69 and 73. Every one names the son of Nun. None is predicated of the Logos.

2.2. avatolAn and its inflections: 42, in 35 sections.

2.3. amowBéyyonat, to utter, speak out: six, at Conf. 62, Her. 259, Ios. 95, Ios. 117, Vit. Mos.
33 and Vit. Mos. 263.

2.4. ®{Awv in Justin’s Dialogue: zero. Justin never names Philo.

2.5. De mutatione nominum, read whole in the seated text with the editors’ notes removed
(270 sections): renamings treated, Abram, Sarai, Jacob, Hosea, Caleb, Joseph, Benjamin,
Jethro; the coin and stamp vocabulary (petayopdttw, TApoyapdTTw, POPLOUA, YUPAKTNP,
oppayig, tomog, eyyapdttw) runs from §31 to §270; dvatoAn appears twice, at §190 (the
court of the tabernacle measured “10 mpo¢ dvatoAag Kai 60oe1g”) and at §264, as a name of
God. petayapdtiw, the re-striking, is used of two renamings only: Abraham (§71) and Jesus
(8121).

2.6. Zoyapiag in the 31 seated works: zero. Philo names neither the prophet whose oracle he
quotes at Conf. 62 nor the high priest Inoodg, son of Iosedek, to whom the oracle is spoken.
The ten forms of 2.1 all name the other Incobg, the son of Nun.

3. The oracle, as Philo gives it

3.1. Conf. 62: “fkovoa pévTol Kol TOV MwLoéwg ETtaipwy Twog amoedeyEapévouv To16vde
Abyrov- ,, 1600 GrOpwiog w dvoua avatoAn, (Zach. 6, 12).” I heard one of the companions of
Moses utter an oracle like this: “Behold a man whose name is Rising.”

3.2. Conf. 62, continued, first the reading Philo sets aside: “kaivotdtn ye mpéopnoig, &y ye
TOD €K 0OWPATOC Kail Wyuyfig ovveot®dTa AéyeoBan voulong:” a most novel title, if you think it is
said of one made of body and soul. The oracle is first read of a man of flesh, and the reading is
set beside the other one. Then: “&£&v 6& 1OV downatov £Keivov, Oslag dblagopodvta £1KOVOC,
opoloynoelg 6Tt eOLVPOAWTATOY Gvoua EmeEnEicON TO dvatoAilg avTt®-” If you take it of that
incorporeal one, no different from the divine image, you will agree that the name of Rising
was given him most aptly.

3.3. Conf. 63: “ToDTOV PEV YAP HIPEGROTATOY LIOY O TOV OAWY AVETEIAE TTATAP, OV ETEPWOL
npwtoyovov wvopace,” for the Father of all made this one rise as his eldest son, whom else-
where he named firstborn. The name &vatoAn is given its verb: the Father avéteide him.

3.4. Conf. 146, in the same treatise: “Katd TOV mPWTOYovov aDTOD AGYyov, TOV AYYEAWD
peoBOTATOD, WG GV &pYayyeAov, TOALVWVLHOY DIIGPYOVTA- Kal Yap &py1 Kol dvopa Heod Kal
Adyoc Kal 0 Kat’ eikéva GrOpwiog Kai 0 0p&v, Topand, mpooayopsdetal.” The firstborn is
the Logos, eldest of the angels, as it were archangel, many-named: beginning, name of God,
logos, the man after the image, the one who sees, Israel. Both “archangel” and the list of
names stand in De confusione itself, §146. (In the 2017 exchange the passage was placed in
another of Philo’s writings; the seated text puts it here, eighty-three sections after the oracle.)

3.5. Conf. 146-147, the sentence around the list: “K6Gv pndénw pévtot TuyyYdvn TIC A&10YPEWG
®V L10¢ B0 mpooayopedeabal, omoLEATETW KOOPETTOAL KATA TOV IPWTOYovoL adTOD Adyov”
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if anyone is not yet worthy to be called a son of God, let him strive to be ordered according
to his firstborn Logos; and “Kal yap €l pinw 1kavoi Bgod maibeg vopiCeaBot yeydvaner, aAA&
ol Ti¢ &e1bod¢ eikdVog abToD, Adyov ToD tepwTdTov: Bc0d Yap iKWY Adyog O peoPOTATOC.”
if we are not yet fit to be thought children of God, we may be children of his unseen image,
the most holy Logos; for the eldest Logos is the image of God. The names of the Logos are
given as the form a human life is ordered by.

3.6. Conf. 97, earlier in the same treatise: “sOIpemec yap TOiC £TOpEioD TIPOC EMOTAHUNY
Oepévolg £plecBat pev tod TO Ov 16elv, €l 6& un 6ovawwto, Y yodv eikdéva adTOD, TOV
tepwtatov Adyov” it befits those who have made themselves companions of knowledge to
long to see the One who is; and if they cannot, then his image, the most holy Logos. God is
not seen; his image is. The seekers are £taipot, the word of Conf. 62.

3.7. The Philonic chain within one treatise: the man named Rising (62) is read first of one
made of body and soul and then of the incorporeal one, image (62), eldest son, firstborn
(63); those who cannot see the One see the image, the Logos (97); the firstborn is the many-
named Logos, the man after the image, Israel, and a life not yet worthy of sonship is ordered
according to him (146-147).

4. The verse Philo quotes, and the verse before it

4.1. LXX Zech 6:11, the clause the seat carries clean: “Incod 10D Twoebek Tod iepéwg TOD
peydAov.” The crowns are made and set on the head of 'Inoodg son of Iosedek, the high priest.
(In the seated text layer, apparatus is run into the verse lines at 3:8 and 6:11; the clause above
is asserted, the rest of the line is flagged for repair. The end of 3:8 is read in the TEI of the
same seat, page 78.)

4.1a. The same Inoodc, two chapters earlier. Zechariah 3 is a vision of him. He stands
in filthy garments before the angel (3:3); the command is given, “€v6doate adTOV mO6NPN”
(3:4), and a clean ki6ap1g is set on his head (3:5); he is promised “advactpeponévovg £V péow
TOD £0TNKOTWY To0TWD” (3:7); he is addressed, “Gxove 61, Tnoobg 6 igpevg 6 péyag”, and
told “i600 £yw Gyw TOV 60DAO6V pov AvatoAny” (3:8); a stone is set before him, “0 AlBog 6v
E8wKa IO PoowIIoL ITnood, £mt Tov Aibov Eva emta O@OaApol eiow” (3:9). The next vision is
the lampstand of seven lamps (4:2). Twice the Septuagint speaks the name Avatolr, at 3:8
and 6:12, and both times the one spoken to is Tnoodg the high priest. The lampstand stands
between the two oracles.

4.2, LXX Zech 6:12: “Aéyer Kdprog IMavtokpdtwp T600 dvnp, AvatoAn 6vopa adt®d, Kol
DIOKGATWOEY adTod dvatedei, Kol oikoSopfioel TOv oikov Kupiov-”, introduced by “&peic mpog
avToOL” (the seated line reads “kai B €peig mpog avtév I'dbe”, with a manuscript siglum and
I'abe for Tabe, both of the text layer) And you shall say to him: Thus says the Lord Almighty,
Behold a man, Rising is his name, and from beneath him he shall rise, and he shall build the
house of the Lord.

4.3. The oracle is spoken to Inocodg, crowned. Whether “a man, Rising his name” is the
crowned Tnoodg or a second figure is the open question of 1.3 and 1.5; the Greek text fixes
the address: mpog abTdéD, to the one just crowned. Which 'Incodg he is, is not open. He is the
son of losedek, the high priest of the return, a different man from Moses’ successor, the son
of Nun. Every Tnoodg in Philo is the son of Nun (2.1); the Tnoodg of Zechariah is the one Philo
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never names (2.6).

4.4. Philo quotes the oracle and withholds the name at the place it attaches. The passage
is about a 'Inoodg: both oracles of Avatodr| are spoken to him (4.1a). Philo takes from the
passage the name he gives the Logos and cuts the quotation one verse below its addressee.
He names neither Tnoob¢ nor Zechariah; the prophet becomes “one of the companions of
Moses” (T®v Mwuoéwg etaipwp Twog). The cut falls on one name, and it is the name the
Logos-name was spoken to. Philo’s doctrine allows names of approach for the Logos, Israel
among them (5.4); the one name this oracle carries is the one left out. That Philo had 6:11
in view is a statement about his mind and is not made. What the citation does is a fact of the
text: it removes the addressee. The paper reads the removal as the most significant act in it.

4.4a. The socket (the author, 2026-11-11: “the socket in philo is the reader supplying the
name of the missing referent, jesus”). A reader who knows Zechariah supplies what the
citation removes. The oracle is quoted; the one it is spoken to is withheld; whoever receives
the verse whole fills the place. The Apocalypse states the same structure as a gift: a name
written on a stone, “0 o06&eig 016ev €1 un) 6 AapBdvwv” (2:17; 7b.10).

4.4b. How Philo introduces the speakers he does not name, counted from the editors’ refer-
ences in the seated text layer to books outside the Pentateuch. Anonymity of the speaker is
his habit. The Psalms come from “6 bprw60¢”, from “t®OV Mwuoéwg yvwpipwy T1¢” (Conf. 39),
from “6 To0 Mwvoéwg 61 Oaowtne” (Plant. 39), from “Ti¢ OV £taipwr Mwuvoéwe” (Somn.
2.245), from “ti¢ mpoenTikog avnp” (Her. 290); Jeremiah, named at Cher. 49 (“Iepepioav
TOV mpoenTNY”), is “tod mpoenTikod Blacwtng yopod” at Conf. 44, eighteen sections before
the oracle; Proverbs comes “mapda tivt TV €K Tod Oeiov yopod” (Ebr. 31). So the unnamed
Zechariah, “one of the companions of Moses”, is Philo’s ordinary practice, and the companion
formula is shared with a psalmist (Somn. 2.245). Two things set Conf. 62 apart. Where Philo
gives a name, he often gives its meaning with it (Jeremiah, Samuel and Job he names with-
out one): Solomon, “6voua eipnvikdg, 6¢ matpiw yAOTIN Zadopwy KaAeitalr” (Congr. 177);
Hannah, whose name is “yapi¢” (Somn. 1.254); Gideon, “0¢ £épunredetat merpatnplov” (Conf.
130). He has the meaning of Tnood¢ ready, “cwtnpia kvpiov” (Mut. 121). And among all these
loci, Conf. 62 is the one oracle whose content is a name, “® évopa dvatodr”, and whose ad-
dressee has a name in the verse above. The prophet’s anonymity is the habit; the addressee’s
is the cut. The receiver who restores the verse restores both, and the second changes the
reading of the first: the name Rising, given to the Logos, was spoken to a Inocodg.

4.5. The companions of Moses. The commentary of 9 November 2025 turned on this phrase
(“He did not leave us names. He left only the gesture.”). At Conf. 62 the companion is
Zechariah, and the same formula introduces a psalmist at Somn. 2.245 (4.4b). The phrase
that stands in the place of the two withheld names names a class, and the first of that class
is the other Inoodg: in the Septuagint Moses’ attendant, “6 6& Ogpanwy Tnoodg viog Navn”
(Exod 33:11), in Philo “0 @ottntng adtod Kol piuntng tov alepdotwy NG Tnoodc” (Virt. 66).
The substitute points to the son of Nun as the name it removes points to the son of Iosedek.
The two 'Inocobg meet at the cut. The joining is the reading’s (7a.8).

5. Out loud

5.1. Philo’s verb for the companion’s speaking is dmo@0séyyopat (dmogOeyEapévov, Conf. 62).
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5.2. The same verb carries Philo’s doctrine of prophetic speech, Her. 259: “mpo@ninc yap
1610V pev ov6EY dmmoEOEiyyeTat, dAAAGTPLA 6E mavTa dInyobrToC £Tépov.” The prophet utters
nothing of his own; everything is another’s, another sounding through. The sentence contin-
ues: the sage alone is God’s “Opyavov ... Nyelov, KPOLOPEVOD KAl MANTTOPEVOY XOPATWG VI’
avToD,” an instrument sounding, struck and plucked by him unseen.

5.3. In Philo’s own vocabulary, then, the companion’s oracle is an &né@6eypa of the prophetic
kind: spoken out, and spoken as another’s. Philo says it out loud in the sense his verb gives:
through a mouth whose speech belongs to another.

5.4. Philo states why the Logos is named this way. Mut. 15: “pft’ obv Samédpet, i TO TOY
OvTwY mpeoPiTATOY APPNTOY, OIOTE Kai 0 Adyog abToD Kupiw ovdpatt ob pnTog Nuiv-” do not
be at a loss that the eldest of beings is unsayable, when even his Logos cannot be spoken by us
with a proper name. The proper name of the Logos is unsayable by doctrine. What can be said
are names in catachresis, given so that humans approaching the best name may be ordered by
it: “Mv’, el kad pn mpdypatt, ovépaTt yobv mpooepyopevol apiotw Kat’ adTto Kooudvtal” (Mut.
13). The doctrine governs the architecture of the paper: the Logos is approached through
many names, Israel among them (Conf. 146), and each is a name of approach. It does not
explain the absence of one name in particular. 'Inocodg said of the Logos would be one more
name of approach, and Philo’s rule would allow it as it allows Israel. The absence of Tnoodg
from the list is a fact of the text, and this paper reads it as one; the doctrine of Mut. 15 does
not account for it. What the doctrine does account for is the manner of the one name of Conf.
62: Avatodn is given through an oracle in another’s mouth.

6. The displacement law, in the same words

6.1. Her. 263 reads Genesis 15:12, “nepi nAlov dvopag Ekotoolg enéneosp”: at sunset an
ecstasy fell. Philo makes the sun the symbol of the mind.

6.2. Her. 264: “6tav pev yap @&¢ to Osiov émAdpyn, 6detan 10 avOpwdmvov, étav & Ekeivo
dontar, TodT’ dvioyel Kol avatéAAer.” When the divine light shines, the human sets; when
that sets, this rises and comes up.

6.3. Her. 265: “&€owkiCetan pev yap €v Huiv 6 vodg Kot Ny Ttod Oeiov mvedpatog G@&iv,
Kot 6 Y petavdotaoy avtod ndAww siookiCetatl.” The mind is evicted at the arrival of
the divine spirit and re-housed at its departure.

6.4. #1486 (The Signature Without the Name) seats Her. 264-266 as the displacement law
of the Sapphic collation: the faculties of the speaker go out, and the voice is another’s. The
operation it traces through Philo (Mut. 54-57, Her. 3-4, Migr. 47-48, Her. 249-266) is the
channel of Sappho 31 as the archive reads it, the inscribed speaker’s self displaced and taken
up in another (#1484, #1494, #1511).

6.5. The two passages share their verbs. In Her. 264 the human avatéAAiel when the divine
sets, and sets when the divine shines; the ecstasy is a setting and a rising of lights. In Conf.
63 the Father avételAe the firstborn named AvatoAn. In Her. 259 the prophet dmog0éyystot
nothing of his own; in Conf. 62 a companion of Moses amo@bsy&apévov the oracle of the
Rising. One author holds the displacement law and the naming of the Logos in one vocabulary
of rising, setting and utterance.
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6.6. This is the ligature the genetic reading needs. Everywhere else in the archive’s chain
from Fragment 31 to the Apocalypse (#1484), the Sapphic operation and the Logos-made-
flesh sit in different authors, and the join is made across them. In Philo both stand in one
author, in one lexicon: the speaker displaced so that another’s voice sounds through, and the
firstborn Logos named from an oracle spoken to a crowned Incodg.

7. The name as a struck coin, the life as a model: De mutatione
nominum read whole

The innocent reading first, and in full. De mutatione nominum is an allegorical commentary
on Genesis 17:1-22. Its renamings are moral allegory: each change of name marks a soul’s
change of character, Abram to Abraham the turn from the study of nature to wisdom, Sarai
to Sarah particular virtue become generic, Jacob to Israel the practiser become the one who
sees, Hosea to Jesus a quality become a settled state. Philo says so: “UNKéT oLV OVOR&TWY
aAdaynv LIOAGPNG yapiCeobat 10 Oeiov, dAAX 61 ovpPéAWY NOOY Emavdpbwaow” (Mut. 70),
do not suppose that the divine bestows a change of names; it bestows, through symbols, a
correction of characters. Nothing in the treatise identifies a renamed man with the Logos.
What follows is what the treatise does, counted and quoted, in the order it does it.

7.1. No one sees God. Mut. 7: “upn pévtot voupiong to 6v, 6 €01l mMPOCg &AnBelav 6v, LI’
avOpwov Twoc Katadappareobat.” Moses, who entered the darkness, asked and saw only
what comes after (Mut. 7-9, Exod. 33:13, 23). Not even the Logos has a sayable proper name
(Mut. 15; 5.4 above). Names are given in catachresis so that a life approaching the best name
is ordered by it (Mut. 13).

7.2. What a name is. Mut. 65: “@AA& T& ToladTH YopakTipeg Buvapcwv £iol, Bpayelqg
peydAwv, aitobntol vont®v, @avepol adnAwv-” such things are impresses of powers: short
of great things, sensible of intelligible, visible of hidden. A name is a yoapaktrfp, the
stamped mark, and a compression: short for great, visible for hidden. Its powers “&v youyfig
BeATiwoeow £€etdCovtat,” are tested in the soul’s betterment.

7.3. Abraham, the father of the echo. Mut. 69: “@ap&v 61 TNV PEY NY® TOV IPOPOPLKOV
glvat A6yov — Tod y&p Cwov Ayeiov Spyavdv £0TL TO PWLNTAPLOY —, TODTOL 68 TATEPK TOV
vobv”. Abraham is matnp éKAeKTOG Nyodg, father of the chosen echo, and the name is set on
a re-struck character, Mut. 71: “émenuicag Tov petayapayfévta tpomov, wg pev ERpaiot
elmolev av, ABpady, wg 6’ av "EAANveg, matépa EKAEKTOD NYo0G.” In the treatise the new
name is what is struck: the echo is the uttered logos, the vocal organ is an f)yeiov, the mind
is the echo’s father. The fyeiov of Her. 259 (5.2) is the vocal organ of Mut. 69. The renaming
is read as the mind become father of an uttered logos (#1458, The Echo and the Stamp).

7.4. The Logos renames. Mut. 87: Abraham was renamed by the unchanging God, “tov 6¢
TakwpP GyyeAdog vrmpétng Tod Beod, Adyog,” but Jacob by an angel, servant of God, the Logos,
so that nothing after the One is cause of fixity, “aAA’ appoviag TG WG €V OPYAVW POVOIKED
MEPLEYODONG EMTAOELG Kol avéoelg @O0yywv,” but of a harmony that holds, as in a musical
instrument, the tightenings and slackenings of notes. The Logos is the giver of the name
Israel; Israel, the one who sees God (Mut. 81), is a name of the Logos in Conf. 146. The
renamed soul is tuned as an instrument is tuned.

7.5. Hosea becomes Jesus. Mut. 121: “aAA& kal Tov Qong petovopdler Mwuofg €lg Tov
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Incobv (Num. 13,17), TOV mowov €ig €€ petayapdTtwr. Qoneg pev yap EPUNPEDETAL MOLOC
ovTog, 'Tnoodg 68 cwtnpia Kvpiov, E€ewe dvopa THg dpiotng.” Moses renames Hosea Jesus,
re-stamping the qualified into a state. Hosea means “such a one,” Jesus “salvation of the
Lord,” the name of the best state. Mut. 122: “n pev yap £€1g &iblov, Evepyodv, TEALIOD,
0 6¢ molog OvnTov, mdoyov, atedéq:” the state is eternal, active, complete; the qualified is
mortal, passive, incomplete. Mut. 123: “obtw peteyapdydn Kol 10 100 AeyOévToCg voéMLoHQ
mpog 16éaw BeAtiova.” So the coin of what was spoken was re-struck to a better form. The
renaming is a minting: Incodq is the stamp under which a mortal quality becomes an eternal,
active, complete state.

7.6. Caleb beside him. Mut. 123-124: “0 6¢ Xd&Aep Kol adTOG 6A0C¢ GAAGTTETAL: ,E9éVETO”

yap enot ,mvedpa £tepov £v avt®” (Num. 14,24)”. Caleb is changed whole, another spirit in
him, the ruling part turned to perfection. Joshua is re-struck; Caleb is re-inspirited.

7.7. Moses many-named. Mut. 125: “Tov 6& &pyuIpo@TNY GLPBERNKED £lvat TOALOVLIOD.”
The adjective of the Logos in Conf. 146 (moAvwvvpov) is given here to the archprophet: Moses
when he interprets oracles, man of God when he blesses, god of Pharaoh when Egypt pays
(Mut. 125-128). Mut. 128: the soul that brings good to others “fic 6 TvywV €iKOTWC OO
KeKANoeTaL.”

7.8. The son within. Mut. 131: Isaac is “0 ocvv@vLPog THC APloTNG TOV edIABEI®OY, YaAp&C,
YéAWG, 0 €vB1abeTog LIOg Be0D,” laughter, the indwelling son of God, given to the most peace-
ful souls. £v6iabetoq is the word for the logos within, as nmpogpopikdg (Mut. 69) is the word
for the logos uttered.

7.9. The prophetic mouth. Mut. 139: “tov 8§’ dnyobYTA KAl KPOoDOVTA AOPATOV AOPATWG TO
@wvig 6pyavov évevdovv” I thought of the unseen one sounding through and striking, unseen,
the organ of the voice. The displacement law of Her. 259 and 264 (5.2, 6.2) stands inside De
mutatione.

7.10. The human made god, and its limit. Mut. 181: faith “tov GvOpwrov, el O&uig elmeiv,
0e6v,” makes the human, if it is lawful to say, god. Mut. 183-184: a human soul cannot hold
God'’s virtues, “ayamntov yap eikévag adT®P KTHoaobat Guvndijvar,” it is enough to acquire
their images, since we are “kpapoata, Beiov Kal BvNTOD OLYKEPATOEVTWY KAl KAXTK TOVG THC
teAelag pOLOKiG Adyovg appoobévtwy,” mixtures of divine and mortal, blended and tuned
by the ratios of perfect music. Mut. 223: Aoylopndg is “eik6vog Oeiag ekpayeiov énepég,” the
likeness pressed from the divine image.

7.11. The true coin and the false. Mut. 203: Balaam “co@ioteiq pavtiki] tnr Beo@opntov
npoentelov mapeydpale,” counterfeited god-borne prophecy with a diviner’s sophistry.
HETOYapATTW, to re-strike true (Mut. 121); mapayapdttw, to strike false (Mut. 203). Balaam
is the figure of the worse Rising at Conf. 64. Mut. 208: sophists “napakdémTovTEG TO HOKI0V
vopopa,” debasing the approved coin, and a test is given “61" opolétnTog 100 Yopaktipog,”
because the impress looks alike.

7.12. The Lord in us, said by Jesus. Mut. 264: the true Ka1pdg is God, “advatodr TGV 6Awv,”
the Rising of all things. Mut. 265: “60cv kai Mwvofig €0dppnoey eimeiv ... ,dQECTNKED O
KO1pOG &1’ adt®p, 0 6€ K0pLo¢ v Nuiv” (Num. 14,9). pévov yap oK GUTIKPUC OPOAOYET TOV
B0V Ka1pov, 6G¢ TAVTOC PEV AoePODG PAKPAY AQECTNKED, ApeTWolg & epmepuratel yoyaic.”
He all but confesses outright that God is the season, who stands far from every impious one
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and walks about within souls that practise virtue. Mut. 266: “,mepuratiow” yap ¢now ,E&v
opiv, kai Eoopot LPGOYV Oedc” (Lev. 26,12).” In the seated Septuagint the speakers of Num.
14:9 are named at 14:6: “Incodg 6¢ 6 Tod Navrn Kol XaAep 6 To0 Tepovvny”. The line “the
Lord is in us” is Joshua’s and Caleb’s; Philo gives it to Moses, as he gives Moses the whole
Torah. So the treatise that renames Hosea Jesus (121) and Caleb (123) closes on the same
two men’s sentence, read as God, the dvatoAn of all, walking within virtuous souls. The word
avatoln of Conf. 62 returns here as a name of God, and the indwelling it names is carried by
a line spoken by 'Inocodg. Philo does not mark the speakers. The name rides in the verse, as
at Zechariah 6:11.

7.13. The teacher’s stamp. Mut. 270: the teacher withdraws so that the learner acts of
himself, “a@Anotov priung éyyapdttwr Bepardtatov £160¢g,” engraving the most stable form
of unforgetting memory. The treatise ends on an impression.

7a. The life as a model, outside De mutatione

7a.1. Vit. Mos. 1.158: Moses entered “cic v &e1bf] Kol ddpaTOV KOl AOCWUATOD TGOV OVTWD
nopadetypatikiy ovoiav,” and “kKabdmep e ypapny €0 Sednpiovpynpévny £aLTOV Kol TOV
govtod Blov elg péoov mpoayaywr maykadov Kol Oeoe1deg £pyov £o0tnoe mapddeiypa toig
€0éhovotl mpeioBal.” Like a well-made painting he brought himself and his own life into the
open, a beautiful and god-like work, and set it up as a model for those willing to imitate it.

7a.2. Vit. Mos. 1.159: “ebbaipoveg 6’ 600l TOV TOIOV TAIG EALTOV YLYAiG EvaTepdEavTo i
éomovbaoav evamond€acOar-” happy those who have pressed the type into their own souls,
or strive to.

7a.3. Vit. Mos. 1.162: Moses “abt0¢ £yiveto vépog Epyuyoc te Kol Aoylkog Osia mpovoiq,”
himself became law ensouled and rational. (Vit. Mos. I1.4: the king “vépov Epyovyov.”)

7a.4. Virt. 66: Moses’ successor is “0 @ol1tNnTNg adTOod Kol PunTNng v aélepdotwr NGV
‘Inoodg,” his pupil and the imitator of his lovable character, Jesus. The one who takes the
type of .159 has a name.

7a.5. Plant. 18: the rational soul is “tod Ogiov Kal dopatov mveduatog EKelvov HOKIOV
glvat POIIoPK ONPIEWWOEY Kal TUIIWOEY TPpayibl Beod, NI 6 YAPAKTAP 0T O &iblog Adyog:”
an approved coin of that divine and unseen spirit, marked and struck with the seal of God,
whose impress is the eternal Logos.

7a.6. The chain, each link Philo’s, the joining the reading’s: God is unseen, and his image,
the Logos, is what is seen (Conf. 97; Mut. 7-15); a life not yet worthy of sonship is ordered
according to the firstborn Logos (Conf. 146-147); the seal that strikes the soul is God’s, its
impress the Logos (Plant. 18); Moses took the unseen pattern into his life and became law
ensouled and rational, a model to be pressed into other souls (Vit. Mos. 1.158-162); the
imitator of his character is 'Incotg (Virt. 66); the name 'Incodq is the re-striking of a mortal
quality into an eternal state (Mut. 121-123); and the line “the Lord is in us,” spoken by
'Incodg and Caleb, is read as God, the Rising of all, walking within virtuous souls (Mut. 264-
266). The vocabulary is one vocabulary: petoyapdttw, POPIOUA, YAPAKTNAP, o@payig, TOIOC,
gvamopdooopal, £yyapattw. Philo does not say that the Logos takes flesh in Tnocobg. He
builds the press, the coin, the impress and the one who receives it, and gives the receiver
that name.
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7a.7. The receiver is one of several. The same treatise re-strikes Abraham (Mut. 71), has the
Logos rename Jacob Israel (Mut. 87), re-inspirits Caleb (Mut. 123-124), calls Moses many-
named (Mut. 125) and Isaac the indwelling son (Mut. 131). Each is a different operation
on a different life: a re-striking, a renaming by the Logos, a new spirit, a plurality of offices,
an indwelling. 'Incodg is the one Philo names as the imitator of Moses’ character (Virt. 66),
and his renaming is the one described as a quality struck into a state (Mut. 121-122). The
passages do not make him the sole recipient of the pattern. The multiplicity is the finding:
one pattern stays recognizable across distinct names, lives and offices. Justin’s gathering of
the names Israel, Inoodg and AvatoAn onto one person (§8) is then a further operation, a
consolidation, and it is Justin’s.

7a.8. The two roads. Philo reaches the Logos from a Incodg twice, by different roads, and
keeps the roads apart. The first is the high priest’s. The oracle spoken to Tnocodg the high
priest gives the Logos its name AvatoAr) (Conf. 62-63); the Logos is itself the high priest,
“Aéyopep y&p TOv dpylepéa ovk &vOpwiov GAAX Adyov Beiov elvon” (Fug. 108); Zechariah’s
'Inoodq is robed in the mo6npng (3:4), and Philo’s mod1png is the robe of the high priest who
is the Logos, the air, the region of the messengers (Vit. Mos. 11.117-121; Fug. 110; 16.5).
Wisdom has the cosmos on the same robe and names on stone in the same verse: “£mi yap
mob1fpoug £vdopatoc N 6Aog 6 K6oRoC. Kol matépwy §6€ot émt teTpactiyov AlBov yAvefic”
(Wis 18:24; Swete’s seat numbers the verse 19:24). On this road the name 'Inoodc is withheld
(4.4). The second road is the son of Nun’s: the renaming of Hosea struck as a coin, “tov
mowov eig £€w petayoapdttwr” (Mut. 121), and the imitator who takes Moses’ type (Virt.
66). On this road the name is given, and it is a man’s. Hebrews joins the roads in seven
verses: “el yap avtovg Tnoodg katénavoev” (4:8), the son of Nun; the dividing Logos (4:12;
16.4a); “apylepéa péyoav 61eAnAvboTa T00G 0VPAVOLG, Tnooby Tov Yiov tod Ocod” (4:14), with
the title the Septuagint gives Zechariah’s 'Incodg, “6 1epedg 0 péyag” (Zech 3:8). Justin joins
them by name, and calls the vision of Zechariah 3 an apocalypse: “6viiep Tpomov 61& Tod Tnood
ovopatog t@ Nowf] vid Kol Suvdpelg Kai mPEEelg TIVAC IPOKNPLACOVONC T DIIO TOD NUETEPOL
Kupiov péAdovta yiveoOo memongévat £@n, obTw Kai Ty £l 1o £v BaBuAdvt Tnood tepiwg
YEVOPEDOD £V TG Aa® LPGOY dmokGAvy” (Dial. 115.4), and then “{va Tov Adyov TOV mept Tiig
amokoADYew( Inood Xprotod tod ayiov amobidd vpiv” (116.1). Justin’s Zechariah proclaims
“arokeKpLIPEVPWG” (115.1). The Apocalypse opens “AmokaAvyig ITnood Xprotod” (1:1).

7a.9. The figure in the midst. The conventional sources of Rev 1:13 come first: the man
among six in Ezekiel’s vision, “€v péow adt®Ov £€v616LvKWG mobnpn” with a girdle at his loins
(Ezek 9:2), and Daniel’s son of man. Beside Ezekiel’s, the one other wearer of the mobnpng
in a Septuagint vision is Inoodg the high priest (Zech 3:4), in the chapter of the stone with
seven eyes (3:9), before the lampstand of seven lamps (4:2). Revelation’s figure stands “&v
pEow TOD Avyvir”, “Evbebuvpévov mobnpn” (1:13), and the book names him: “Amord&Avyig
Tnood Xprotod” (1:1); “Eyw Inoodc” (22:16). Ezekiel’s six with one in their midst is Philo’s
six divided by the seventh in the middle (Her. 216-219). The Apocalypse sets the robe of
Zechariah’s Tnoodg on the one in the midst of Zechariah’s lampstand, made seven, and gives
the name that Philo’s citation withholds. Each piece is in the seated texts; the joining is the
reading’s, and its dependence is argued in 16.7.
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7b. The sealed name, the crown and the hidden manna

7b.1. Absences first, counted in the 31 seated works: no Acvkn yfiwoc and no white stone; no
KOOV 6vopuq, no “new name.” yfj@og occurs six times, always the juror’s vote; where the
vote is God’s it is the vote of condemnation: “tnv katadikalovoav yigov oioel” (Deus 75),
“v Katabikdlovoav amo todTwy yihgov freyke” (Migr. 115). The Quaestiones, surviving
whole only in Armenian, are not seated and are not searched here.

7b.2. The high priest is the Logos. Fug. 108: “Aéyopev yap TOv dpylepéa 0K Grbpwiov GAAX
A6yov Belov elval”. Somn. 1.215: in the temple that is the cosmos “&pylepedC ... IPWTEYOVOG
avToD Oelog Adyog” (the seated TEI doubles the article, “00”). Fug. 110-111: the eldest Logos
wears the cosmos as his garment and “t0 BaoiAgiov o0k amoOnoetat S1adnua,” will never put
off the royal diadem.

7b.3. On his head, a sealed name. Vit. Mos. I1.114: “ypvoobv 6& DETAAOV WOAVEL OTEPAVOC
£6NUIoVPYEITO TETTAPAC £XOV YALPAC OVOPATOG, O PODOIG TOIC WTK Kol yADTTAY coiq
KeKaOappévolg B€pig akovew Kal AEyew €v aylolg, GAAw 6’ ovdevl 10 mapdamav ovSapod.”
A golden plate was made like a crown, bearing four engravings of a name which only those
whose ears and tongue are purified by wisdom may hear and speak, in the holy place, and
no one else at all, anywhere. Vit. Mos. I1.132: “G TV TeTTdpwv ai yAvpoi ypappdTwy
gveoppayionoav, £€ Gv dvopa Tod dVTOg Yool pnrdecOal,” on which the engravings of
the four letters were sealed, by which they say the name of the One who is is shown.
Migr. 102-103: the high-priest Logos wears on his head “nétalov ypvoodv kabapodv, Exov
ERTOIWPA oppayibog, aylaopa Kupiw,” and “ekeivn pev 1 oppayig ibéa éotiv 16ed®v, KAO’
v 0 Be0¢g £TdIIWoe TOV KOOHoV,” that seal is the idea of ideas, by which God stamped the
cosmos.

7b.4. Names cut in stone like seals. Vit. Mos. 1I.112: on the shoulders two emeralds, “oig
T OvopaTa TGOV PLAGPYWY EE KO’ EKATEPOD EveyapdtteTo,” and on the breast twelve stones
“oppayiow £0wkOTeq.” Her. 176: on the emeralds “eyyéyAlvmtotl & TOV 6Wdeka @LAXPYGOV
ovopata, Oeia ypappata eotnittevpéva, Oeiwv @bdoewv doopvipata.” The verb for the names
on the stones is the verb of the coin, yapattw, éveyapdtteto beside petayapdttwy (Mut.
121).

7b.5. The manna is the Logos, unknown. Leg. 3.169: the manna is “Adyog 00D cvveyng,
£01KwG 6poow”. Leg. 3.173: the souls that have tasted it “o0k £yovoot 6’ elmeiv 0 ,, Tl €0T1””.
Leg. 3.175: “tobtov TOV AGyov oUK Ndeloav ol matépeg”. Sacr. 86: those fed on the manna

ground it “€veka Tod TLO®OOAL BePardTepor TNV SLdvolaw,” to stamp the mind more firmly.

7b.6. The Apocalypse, seated (#1502). Rev 2:17, the letter to Pergamum: “T® MKGODTL 600w
adT® Tod pdvva Tod KEKPLPIPEVOL, Kl 6Wow adT® Wheov AELKNAD, Kal £ THY yihgov dvopa
KOOV YEYPXPPEVOD, O 00BELC 01bep €l 1N 0 Aappdvwy.” Rev 3:12: “Kod yp&yw €’ adTOD
T0 6vopa tod Ocod pov”. Rev 14:1 and 22:4: the name written on foreheads. Rev 19:12-13:
“Kod £ THY KeQaAND adTod SrabApata moAAd, Exwp dvopa yeypappévov d obeiG 016 €l i
aDTOG ... Kol KEKANTAL TO 6vopa avTod O Adyog Tod Oe0d.”

7b.7. Set side by side; the claim of dependence is made in 16.7. Philo: the Logos is high
priest, wears the diadem, and carries on his head a crown-plate sealed with the Name no
one may hear or speak but the purified (Fug. 108-111; Vit. Mos. 11.114, 132; Migr. 103);
names are cut in stones like seals (Vit. Mos. I1.112); the manna is the Logos, which the
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fathers did not know, eaten to stamp the mind (Leg. 3.169-175; Sacr. 86); the Logos gives
the new name (Mut. 87), and the giving of a new name is a re-striking (Mut. 71, 121). The
Apocalypse: hidden manna and a stone bearing a new name no one knows but the one who
receives it (2:17); the name of God written on the victor (3:12); names on foreheads (14:1;
22:4); the rider with many diadems and a written name no one knows but himself, whose name
is called the Logos of God (19:12-13). Zechariah 6:11: crowns on the head of the high priest
'Incodg. Every term of Rev 2:17 and 19:12-13 has a Philonic counterpart in the high-priestly
and manna exegesis; the white stone, the one term without a Philonic phrase, is joined in
7b.9. The archive’s reading of Pergamum (#165; #828) enters here as related work.

7b.7a. The access differs, and the difference is the transformation. In Philo the sealed Name
on the crown-plate may be heard and spoken by a class: “pévoig toig QTX KAl YAQTTOD goply
KekaOappévorg”, in the holy place (Vit. Mos. 11.114). In the Apocalypse the new name on
the stone is known by one: “0 obbeig 016ev ei pfy 6 Aappdvwv” (2:17); and the rider’s written
name by one: “0 o06eic o16ev i pn adTég” (19:12). A name restricted to the purified who may
speak it becomes a name held by its receiver alone. The office of hearing and saying moves
from a priestly class to the individual conqueror, at a station, through a gift.

7b.8. To the author’s point (2026-11-10): in the seated texts the stamping and the naming
are one act. The seal’s impress is the Logos (Plant. 18); the seal on the high priest’s head is
sealed letters of the Name (Vit. Mos. 11.132; Migr. 103); the names on the stones are struck
(éveyapatteto, Vit. Mos. 11.112); the renaming is a re-striking (Mut. 71, 121); and the one
who renames is the Logos (Mut. 87). The newly given name is what the stamp leaves.

7b.9. The white stone, joined. The yfigog of Rev 2:17 is a juror’s pebble, and its colour is the
verdict: “Mos erat antiquus niveis atrisque lapillis, / his damnare reos, illis absolvere culpa”
(Ovid, Met. 15.41-42), black to condemn, white to acquit. In the New Testament the word
occurs in two passages, three times: the persecutor’s condemning vote, “avaipovpévwy Te
abTOY Katnreyka yhigov” (Acts 26:10), and the white stone given to the conqueror, named
twice in the verse (Rev 2:17). Philo has the divine vote only as condemnation (7b.1), and
gives the condition under which God casts it: “el y&p BovAnOein 6 Oeog Hikdoal T® OLNTO
yével ywpilg €Aéov” (Deus 75), if he would judge without mercy. The Apocalypse gives the
other vote. On the white pebble a name is written: Philo’s stones carry names struck as on
coins (7b.4), and the high priest’s stones in Wisdom carry “natépwv 66€a1” on an engraved
stone (Wis 18:24; 7a.8). The name is new: Philo’s new name is a re-striking, and the Logos
gives it (Mut. 71, 87, 121). The manna beside it in the same verse is Philo’s Logos, eaten
“€vera ToD TVI®OoAL BeBardtepor TNV Sidvorav” (Sacr. 86). The three gifts of 2:17 are three
stampings in Philo’s vocabulary, and the stone is the divine vote turned from condemnation to
acquittal, given at the station of the sword (11.4). Philo has the stone, the name, the newness
and the vote. The Apocalypse adds the colour, and turns the verdict.

7b.10. The name its receiver knows (the author, 2026-11-11: “thats the socket. a name only
the one who receives it will know. the socket in philo is the reader supplying the name of
the missing referent, jesus”). Rev 2:17: “b ob6eic oidev €l pn 6 Aappdvwv”. Philo quotes
the AvatoAn oracle and withholds the name of the one it is spoken to (4.4); the name is held
by whoever receives the verse whole (4.4a). The Apocalypse makes the structure a gift: a
written name its receiver knows. At 19:12-13 the rider’s written name is known to himself,
“5 obbelg 0ibev el pun adTég”, and his name is called the Logos of God; the name the book
gives its speaker, at its first verse and its last chapter, is Tnoobg (1:1; 22:16). The name
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Philo’s citation leaves for its receiver to supply is the name the Apocalypse writes.

8. Justin says what the verse carries

8.1. Dial. 61.1: God begot “dpynv mpo TGVTWY TOV KTIOPATWY ... Sdvapiv Twa £€ Eavtod
Aoyknp,” called glory of the Lord, son, wisdom, angel, god, lord and logos, who calls himself
captain of the host, “€v dvBpwmov popet eavévta T® Tod Navi) Incod.” A many-named ratio-
nal power, beginning before all things: Philo’s moAvwvupov of Conf. 146 (&pyn, Adyog), with
‘Inoodg the son of Nun as the one to whom it appears.

8.2. Dial. 75.2: “"Hbn mote vofoate OTL 6 €V TG OVOPATL TOOTW £movopaobeig Tnoodg,
mpoTtEPOL ADOTIC KAAODPEDOG. ... TO Gvopa abTOD ToD €lmdvTog TGO Mwoel- 10 Yap Ovoud oV
goTiv £’ adT® ... Tnoodc My ... Kad yap kol TopanA adTog v Kadodpevog.” The name of
the one who said to Moses “my name is upon him” was Jesus; and he was also called Israel.
Philo’s firstborn is called Israel (Conf. 146). Justin’s names Israel and Jesus.

8.3. Dial. 106.4 and 121.2: “I600 &v1p, AvatoAn évopa adT®d” (106.4) and “Avatodn dvopa
avTod Zayapiag enoi” (121.2), of Christ. Dial. 126.1 sets “dvatoAn 61d Zayapiov” in a list of
his names beside Jacob and Israel.

8.4. Dial. 113.1: Moses called Hosea Tnoodv, and Trypho is reproached for not asking why.

8.5. Eusebius, HE 1.3.4: Moses gives his successor the name Tnocodg “yépag Gomep Tiplov
mavtog moAd peiCov Baotdikod Siabnpuatog,” a prize greater than any royal diadem, “6tu 61
Kol o0TOG 0 10D Nawi Inoodc tod owTtipoc Hudv tr cikéva Epepe.” (The seated text reads
the former name as Abdomn, an OCR of AboTj.)

8.6. What Philo leaves one verse up, Justin states: the many-named firstborn, called Israel,
is 'Inoodc¢ and Avatolr. Justin never names Philo (2.4); a dependence is not shown. What is
shown is that the names Philo’s construction holds together, the Rising of Zechariah 6:12, the
firstborn, Israel, the renaming of Hosea, are the names under which the second century says
Jesus out loud. Justin’s act is a consolidation: names that Philo distributes across the Logos,
Israel, the renamed Hosea and the companion’s oracle, Justin gathers on one person.

Part II. In the midst of the seven: the stations

The first three parts have three tasks. Part I establishes how the divine pattern is named,
impressed, embodied and transmitted through a human bearer. Part II examines how a re-
lated architecture differentiates seven stations, judges them, corrects them, confirms them,
or, in the Mandaean books, replaces their occupants. Part III tests whether the architecture
also authorizes further writing. The join between Parts I and II is in Philo’s own treatise.
The Logos that names and re-strikes in De mutatione is, in Quis rerum divinarum heres, the
divider of all things (Her. 130), the seventh in the middle of the lampstand (Her. 215-219),
whose place among the planets is held by the sun (Her. 222-224), the seventh that divides
the soul (Her. 225), and the voice that sounds through the displaced prophet (Her. 259-265).
Philo’s word for the place is the middle: the seventh branch “adtr néon” (Her. 216), the sun
“0 péoog eV Entd” (Her. 222); the Apocalypse’s is the same, “&v péow TV Avyvidv” (1:13),
“&v pEow TOD £mtd Avyviov” (2:1). Part I follows the Logos into one life. Part II follows it into
the midst of seven stations.
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9. Philo: the planets are gods, the lampstand is the seven, the middle
is the sun and the seventh that divides is the Logos

9.1. Opif. 27: heaven made first, “616Tt Obv EpavdY Te Kal aiocONTEOY EPEAAED 01KOG
£oe00at tepwtatoc.” 9.2. Aet. 46: sun, moon, planets, fixed stars, “0 TooodTOC aloONTOV
eV edbaipwy 10 mdAot voploOeic otpatdg.” 9.3. Plant. 12: the stars are living beings,
“Toa yap Kol To0TOLC vogpa 61" 6Awv @aoiv ol grhoocopnoavteg”. 9.3a. Her. 215-219, the ar-
chitecture before the planets. The rule first, from the divided victims of Gen 15: the halves are
six, “®©¢ EB6opov TOv Topéa ivat Adyov, StaoTéAAovTa TAG TPLEdag, péoov adtov ibpvpévon”
(215), so that the seventh is the dividing Logos, separating the threes, set in the middle. The
lampstand: “6e6nuiodpyntat yap £€ KaAapiokovg £xyovoa, TPelg EKATEPWOED, EREOUN 6& adTN
péon, 6apoboa kai Srakpivovoa Tag tPLddag” (216); one gold, unmixed, “t0 yap €v Kai
pévov Kol KaBapov 6vtw £pGopdda TN duntopa yeyévvnkep £€ cavtod pdévov” (216); and
the rule drawn from it: “€€&g eig 600 TPL&bag IO pPégov tod £RBOOL Adyou Bipntar” (219).
The seventh is the middle that divides; the planetary reading (221-224) comes after, and the
soul’s divisions after that (225). The Logos is the seventh by position and by function, the
divider standing in the middle of six; the number is a relation before it is a count. 9.4. Her.
221: “1fig KT’ oLPaAVOY TOV EMTA TAAVNTWY Yyopelag pipnpd €otw N lepa Avyvia Kal ol e’
avTig émta AOyvol.” 9.5. Her. 222-224: the sun “0 péoog t@v entd”; above him “gaivovta,
pagbovta, mupdevTa”, below “oTiABovTa, Ywodpov, TN aEpog yeitova oedfvnw.” 9.6. Her.
225: the lampstand is made as the earthly copy of the seven-lighted heavenly sphere, and
its likeness to the soul is shown: the soul is threefold, each part cut in two, and “poip&v 6&
vevopévwp £€ ER6opog elROTWE TOPeLE NY by twy O 1epOg Kal Ogiog Adyoc.” Three sevens
with a middle: the lampstand, whose middle seventh is the dividing Logos (215, 219); the
planets, whose middle is the sun (222-224); the soul, whose seventh is the dividing Logos
(225). Philo does not call the Logos a planet. The correspondence of the sun’s middle place
to the Logos’s dividing middle is carried by the lampstand that copies both, and the joining
of them is the reading’s. 9.7. Vit. Mos. I1.103: the lamps are “oc0ppoAia TGV Aeyopévw
mapa Toig LOKOig avdpdotl mAavTwp”, the sun in the middle “&ppoldpuevog 10 POVOIKOV
Kol 0clov we GAnO®¢ 6pyavov.” 9.8. Cher. 26, 28: “n 6& @loyivn popgaia aduporov nNAiov”;
then “Adyov 6& v @royivny popgaiav”. Her. 130: the Logos the cutter, “cig v 6&vtdTny
arovnOelg axkpunv”.

10. Philo: the messengers of the air, good and distorted

10.1. Gig. 6: “o0g &AAot @rAdoo@ot Baipovag, dyyédovg Mwuofig elwbep dvopdlev: yoyai &’
elol Kata Tov aépa metoépevar.” 10.2. Somn. 1.141: “Kol yap TaC TOD NATPOG EMKEAEDTELG
TO1g £YyyOVOo1G Kal TAG TV £yyovwr ypelag 1@ natpl Siayyéhhovol.” The messenger carries
the sender’s word down and the receivers’ need up. 10.3. Plant. 14: the purest souls of the
air Moses calls angels, “mpeoBevopévag Kol SiayyeAAobdoOC T& Te Mapd TOD NYeROVOG TOiG
bIMKG601G dyadd Kad T¢) Paoidel wv eio ol dmfkoot ypeior”. 10.4. Gig. 16: angels worthy of
the name are “npeoBevtdg TWOC AVOPWIIWY TIPOC OOV Kl Ood PO dvOpwiovg”, and others
“&viépouc kad ava&iovg Thg mpoopioews”. Gig. 17: “obtol elo ol movnpoi To dyyéAwv dvopa
vmobvouevor”. Gig. 18: each takes a different daughter, “ot pév tag 61 dyewg, £tepot 6& TAG
61 axofic, Tag 6’ abd H1x yeboewe Kail yaotpog &AAot”: a distortion per channel.
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11. Revelation: the messenger addressed, the speaker named from the
vision, station by station

11.1. Each letter is addressed “t® dyyéAw” of the church; each sender clause takes one
attribute of the one “é€v péow TV Avyvidv” (1:13): - Ephesus (2:1): “Tdbe Aéyel 0 KpaAT®ODV
TOVC EMTA AOTEPAG £V TN 6&1d adTOD, 0 IEPUIATOD £V PEOW TAOV £MTA ALYVIOY TOD YPLo®v” -
Smyrna (2:8): “Tabe Aéyel 0 IPOTOC Kai 0 £0YATOC, OC £YEVETO PEKPOCG Kal £(noev” - Pergamum
(2:12): “Tabe Aéyer 0 Exwv Y popeaiav T dlotopov v 6&elav” - Thyatira (2:18): “Tabe
Aéyel 0 Yi0g 10D Oeod, 0 Eywv ToLG 6@POAAPOLG adTOD WG PAdYx TLPOC, Kal ol mOdeg adTOD
opotot yaAkoABavw” - Sardis (3:1): “Tade Aéyet 0 Eywv T enta [Tvedpata Tod Ood Kl TOLG
£t &otépag” - Philadelphia (3:7): “Tabe Aéyel 0 Gylog, 6 AANOWAG, 6 Exwp TNV KAETY Aaveib”
- Laodicea (3:14): “Tabe Aéyel 6 Aunp, 0 PaPTLG O MOTOG KAl AANOWAg, 1) &py1n TG KTioewg
T0D Oe0D”

11.1a. The relay, as the text gives it. The chain is stated at the head: “éofjpavev dmooteiAag
610 tod ayyéAov avTtod, T® 600AW adTOoD Twdvn” (1:1); the seer is told “"O BALmelg ypdyov €ig
BiBAlov Kol mépyov Taig emta EkkAnoiaig” (1:11); the key: “ot £mtd AoTéPEg Ayyehol TOD EITA
EKKANO1GOD eloiy, kal ol Avyviat al enta enta EKKAnoiot €ioiv” (1:20). Each letter has three
voices in fixed order: the address, “T® ayyéAw ... yp&yov”; the speaker, “Tade Aéyer”; the
close, “O &ywv odC dKoLVOGTW Ti TO [Tvedpa Aéyel Tadg £kkAnoiaig” (2:7 and in every letter).
The messenger is the one addressed, and the church’s works are charged to the messenger
in the second person singular: “kwfjow v Avyviav ocov” (2:5). The author’s frame (2026-11-
10) calls the messengers the senders; on the syntax the messenger is the addressed station,
the speaker is the one in the midst, and the Spirit speaks to the churches. The two-way office
is Philo’s: the messengers carry “ta¢ tod maTpOg EMEKEAEDOELG TOIG £YYOVOLG KAl TAG TGOV
Eyyovwo ypeilag @ motpl” (Somn. 1.141). The station is where the word arrives and where the
church’s condition is charged; the sending is the speaker’s, through the station. 11.1b. Two
sevens kept distinct. Philo’s lampstand is one, with seven lamps on it, “f) tepa Avyvia Kal ol €’
avTig émta Adyvol” (Her. 221), and so is Zechariah’s, “Avyvia ypuoi 6AN ... Kol EmTa ADYVOL
émdvw avTNG” (Zech 4:2). Revelation has seven lampstands, “emta Avyviag ypvodag” (1:12).
The change was named at the start of the literature: Gunkel, quoted by Bousset on 1:12: “Der
Unterschied des alttestamentlichen und des in der Apk vorausgesetzten kultischen Symbols
ist, dals bei jenem die Machte des Himmels als Einheit, als Organismus, hier dagegen als
selbstandige GrofSen aufgefalst sind” (Bousset 1906, p. 193; checked against the page image).
Charles on the same verse: “In our text the lampstands are separate.” The consequence is in
the text: a separate lampstand can be moved alone, “Kivfjow v Avyviav cov €k Tod TOMMOL
adTAC” (2:5). One instrument becomes seven stations, each answerable for itself; the one in
the midst walks among them, “0 nmepurat®v €V péow TGOV £mta Avyvidv” (2:1). 11.2. Joins to
Philo on the seated texts: the one walking in the midst of the seven lampstands (2:1; 1:13)
stands where Philo puts the sun, the middle lamp (Her. 222-224; Vit. Mos. 11.103), and the
text says what that one’s face is: “n 6y1g adTOD WG 6 A0 Yaivet £v Tf) Gvvdapet avTod” (1:16);
the middle position is Philo’s seventh that divides (Her. 216, 219); the sword of Pergamum
(2:12; 1:16) is Philo’s popgaia, sun and Logos (Cher. 26, 28), honed o€vtatn (Her. 130);
Laodicea’s speaker is “1) apyn”, the first of the many names of the Logos (Conf. 146: “Kol yap
apyn kai 6voua Ogod Kol Adyoc”). In the author’s governing mapping (EA-ARK-01-ARCHON,
#1101) Laodicea is the Sun and Pergamum Mars.

11.3. The seven are kept: “t& eémta IMvednpoata tod Ocod” (3:1), set before the throne (1:4;
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4:5). Philo honours the seven as perceptible gods; the Ginza (§12) rejects them as the seven
seducers; the Haran Gawaita (13.4) rejects Ruha’s seven and seats seven guards of the Life
on the seven corners, so the Mandaean material holds rejection and replacement together;
Revelation keeps the seven addressed, and speaks to each. The sharp difference is the occu-
pant. In the Gawaita the stations stay and the occupants change: Ruha’s sons are crushed,
and named guards of the Life take the corners. In Revelation the same messengers are ad-
dressed, called to remember and repent, and kept. The Mandaean move is replacement on
the stations; the Johannine move is correction of the occupants. 11.4. The seven letters read
whole, against the planet the author’s mapping (#1101) gives each station. Five fields: the
speaker’s attribute, the condition named, the demand, the promise, the planet; then what the
text supplies and what the mapping supplies. - Ephesus, Mercury. Speaker: holds the seven
stars, walks among the lampstands (2:1). Condition: works, toil, endurance; “éncipacag TobG
A£yoVTOC £0LTODC AITOOTHAOLC Kai OVK ei0iv, Kad ebpeg adToLC Yevbeic” (2:2); against it, “Tip
AY&IInY gov TNV mpwtny aeireg” (2:4). Demand: remember, repent, do the first works, or
the lampstand is moved (2:5). Promise: “@oayeiv €k 10D £€0Aov Tiic Cwiic” (2:7). The text sup-
plies false sent-ones tested and found false; Mercury is the messenger, and the Mandaean
Mercury is the lying messiah (Ginza §192, Nbu “der Liigen-Messias”; Haran Gawaita, “He is
Mercury, who attracteth attention”). A textual hook, through the office of the sent. - Smyrna,
Moon. Speaker: “0 mp®Tog Kal 60 £0YXTOG, 0GC £YEVETO PEKPOC Kai ECnoev” (2:8). Condition:
affliction and poverty, “&AA& mAodotog €1” (2:9). No reproach. Demand: “uf @ood ... yivov
moTtog &ypt Bavatov” (2:10). Promise: the crown of life; no harm from the second death
(2:10-11). The death-and-life of the speaker fits the waning and return of the Moon; the
mapping supplies the Moon, and the letter supplies no distortion to correct. This station is
confirmed, and kept. - Pergamum, Mars. Speaker: “0 &ywv v popaioav Tt dioTopov v
0&siaw” (2:12). Condition: “6mov 0 Opdvog Tod Zatavd”; Antipas “0¢ AmeKTGON mop’ LPIV”
(2:13); the teaching of Balaam, idol-food and mopveia, and the Nicolaitans (2:14-15). Demand:
repent, or “moAgpow PET AT £V TH popaiq tod otdépatdc pov” (2:16). Promise: hidden
manna, the white stone, the new name (2:17). The text supplies the sword, the killing, the
war; strong. - Thyatira, Venus. Speaker: “0 Yi0¢ tod ®god, 0 £ywv TOLG 0@OAANOLG ADTOD
W¢ @AOYa mupdg” (2:18). Condition: love, faith, service, endurance, “t £pya cov T& £0yaT
mAslova TGOV mpwTwp” (2:19); against it Jezebel, mopveia, “todg potyedovtag pet’ avtic”, the
bed (2:20-22). Demand: “0 &yete KpatHoaTe &ypt o0 &v HEw” (2:25). Promise: authority over
the nations, and “tov dotépa TOV mpwivdv” (2:26-28). The text supplies the mopveia, the
adultery, the bed and the morning star; strong (14.6). - Sardis, Saturn. Speaker: “0 &ywv
T émta [Tvedpata tod Ocod Kal ToLG EmTa dotépag” (3:1). Condition: “évopa £xelg 6Tt Ciig,
Kol VERPOC €17 (3:1); a few names “& 0Ok £pdAvvar T ipdtia adtédv” (3:4). Demand: wake,
strengthen what remains, remember, keep, repent; “f€w ¢ KAEITNG, KAl 0D ur yrQG moiav
wpav NEw emt 0€” (3:2-3). Promise: white garments, the name kept in the book of life (3:5).
The text supplies death and the unknown hour; Saturn as death and time is the mapping’s,
through the old equation of Kronos with Chronos. Moderate. - Philadelphia, Jupiter. Speaker:
“0 aylog, 0 GANOWOG, 6 Exywv TN KAelv Aavelb, 0 dvoiywv Kal oddelg kKAeioel” (3:7). Condi-
tion: “mxpav £yelg 6VVap, Kal £TNPNOGg pov Tov Adyov” (3:8). No reproach. Demand:
“Kpatel 0 £yelg” (3:11). Promise: a pillar in the temple, the name of God, of the city, and
the new name (3:12). The text supplies kingship through the key of David and the opened
door; the mapping supplies Jupiter. #1101’s diagnosis for this station (“Openness misread as
weakness ... Restore humility to majesty”) reads a fault the letter does not name; the letter

“«

praises the little power and keeps it. Moderate; preservation. - Laodicea, Sun. Speaker: “0
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Apnp, 6 pdpTog 0 MOTOG Kol AANOWAG, 1) apy1 THG KTioew tod Ocod” (3:14). Condition: “ovte
Wyuypog €1 obdte Ceotdc” (3:15); rich in its own word, “Tv@AOC Kod yopvog” (3:17). Demand:
buy “ypvoiov nemvpwpévov K mupoc”, white garments, salve “&yyploat ToLG 6@OAAPODG Gov”
(3:18); “CHAeve oDV Kai petavonoov” (3:19). Promise: “kadioot pet’ £pod &v 6 Opdvw pov”
(3:21). The text supplies heat, fire-refined gold, sight and the throne, and its speaker is the
apyn (Conf. 146); strong. 11.5. What the table shows. On the reading of 11.4, before any test,
three stations are the strongest on the text alone (Pergamum, Thyatira, Laodicea), one has
a textual hook through the office of the sent (Ephesus), and three rest more on the mapping
(Smyrna, Sardis, Philadelphia). Whether any assignment discriminates among the planets is
for the test of 11.5a. Two letters carry no reproach at all (Smyrna, Philadelphia); two carry
little or no praise (Sardis, Laodicea). The operation across the seven is address and judgment
station by station: some stations are corrected, some are confirmed and kept, and within the
narration none is dissolved. Retention is conditional on response: “Kiwfjow TNnv Avyviav cov
£K ToD TOmov adTHC, £av un petavononc” (2:5); “néAAw ot épéoat €K 10D oTONATOC pov” (3:16);
“N€w w¢ KAEmNg” (3:3). The station can lose its place. This sharpens the contrast with the
Gawaita (11.3): there the replacements are installed; here the occupant keeps the place by
answering. The order of the letters is the circuit of the cities from Ephesus. The governing
mapping (#1101) claims an order of its own: the seven are “the seven spheres the Logos
must pass through on its descent into matter.” Read against the Chaldean order, the order of
Philo’s lampstand with the sun in the middle (Her. 222-224), the circuit has a shape (11.5b).
11.5a. The constraint test, owed. Could the assignments be recovered from planetary pro-
files specified independently, without sight of the mapping? Alternatives already visible on
the text: Sardis, “Nfw w¢ kAémtng” (3:3), fits Hermes as god of thieves as well as it fits Saturn;
Philadelphia, the key and the door that “o0beig kAeloel” (3:7-8), fits Hermes of the doorway
as well as Jupiter of kingship; Smyrna, “0¢ £yéveto vekpoG Kai £(noev” (2:8), fits the setting
and rising Sun as well as the Moon. For Pergamum (sword, killing, war), Thyatira (mopveia,
adultery, the morning star) and Laodicea (heat, fire-refined gold, sight, throne) no rival has
yet been found on their own text, and that is a statement of the present reading. Each feature
has to be scored for specificity under the same rules: a throne belongs to Jupiter as kingship
and to Saturn as the elder king as readily as to the Sun; gold refined in fire, heat and sight
are solar in the common equations, and their accumulation at one station is what the test
measures. The test, run properly: fix the seven profiles from a source outside the archive (a
planetary signification list of the period, seated; the Haran Gawaita’s planetary communities,
13.6, which already informed the mapping), score each letter against each profile, record
every tie. The result says how far the configuration constrains the assignment and how far it
permits reassignment.

11.5b. The sequence. The Chaldean order, from the outermost: Saturn, Jupiter, Mars, Sun,
Venus, Mercury, Moon. The letters, on the governing mapping: Ephesus Mercury, Smyrna
Moon; Pergamum Mars, Thyatira Venus; Sardis Saturn, Philadelphia Jupiter; Laodicea Sun.
The six fall in three pairs, each pair adjacent in the order once the Sun is withdrawn: the two
lowest (Mercury, Moon), the Sun’s two neighbours (Mars, Venus), the two highest (Saturn,
Jupiter). Each pair runs downward, the higher sphere first. The pairs climb, lowest, middle,
highest. The seventh letter goes to the middle, the Sun, the station whose speaker is “1) &pyn”
(3:14), the first of the Logos’s names (Conf. 146). It is Philo’s lampstand read in pairs, the
six about the middle, closing on the seventh that divides (Her. 216-219). Of the 5,040 orders
of seven, 6 have the paired shape with the Sun last (the three downward pairs in any order);
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1 has the pairs climbing as here. The figure describes; it does not test. The mapping was
fitted to the letters’ content (11.4), and the road between the cities fixes the order. What it
gives is what Charles counted as design at 21:19-20, a sequence with a direction (16.6). The
constraint test of 11.5a carries a second measure from here: whether an assignment fixed
from outside the archive recovers the shape.

Chaldean
place, from
Planet the Within the
Letter Station (#1101) outermost Pair pair
1 Ephesus Mercury 6 first: the two higher first
lowest
2 Smyrna Moon 7 first: the two lower second
lowest
3 Pergamum Mars 3 second: the higher first
Sun’s
neighbours
4 Thyatira Venus 5 second: the lower second
Sun’s
neighbours
5 Sardis Saturn 1 third: the higher first
two highest
6 Philadelphia  Jupiter 2 third: the lower second
two highest
7 Laodicea Sun 4 the middle, last
“n apyn”
(3:14)

Read down the fourth column: 6, 7; 3, 5; 1, 2; 4. Each pair descends; the pairs climb; the
middle closes.

12. The Ginza (Lidzbarski 1925, Right Ginza, Book I, §§191-200; Book
I1.1, §§139, 151-152), translation-witness

12.1. §191: “Dann erscheint Christus, der Prophet der Juden. Er ruft den Planeten zu, er
macht sie zu seiner Partei”. §192: the seven Dews, the seducers: Sami$ (Sun); Ruha d-Qudsa,
Estra, Libat (Venus); Nbu (Mercury), “der Liigen-Messias, der die erste Lobpreisung ver-
falscht”; Sin (Moon); Kewan (Saturn); Bel (Jupiter); Nerig (Mars). 12.2. House by house, a
distortion each: the Sun’s house “Boten schickt er in die Welt hinaus” (§193); Libat’s mad-
ness, adultery, song and sorcery (§194); Nbu-Christus captures, and appears in fire: “Sehet,
wie mein Glanz uber der Welt aufgegangen ist.” Sie wissen nicht, dalS es nicht sein Glanz ist
(8195); Kewan'’s lament and false wisdom (§196); Nerig’s flaying and blood, “Schinder, Pfaf-
fen, Priester und Orakelmanner” (§197). 12.3. GR II.1 §139: the angels of fault anoint Nbu
from the oil-horn and clothe him in fire; §151: John baptizes forty-two years “bevor Nbu einen
Korper anzieht und sich in die Welt begibt.” 12.4. Status: the Ginza’s compilation is late; it
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is seated as a translation-witness. OCR spellings normalized here (Liigen, verfalscht, Korper,
daB, Glanz).

13. The Haran Gawaita

13.0. What the text offers itself as (the author, 2026-11-11: “its transmission is late, but it
offers itself as a text that is an interpretive key, and unveiling of the secret history ... so its
not a frame foisted unto the text from outside it”). The Haran Gawaita is late in its copying
(13.4). It presents itself as an unveiling: the hidden history of the Nasoraeans, of the House
of the Seven, and of who the prophets of the Lie were. Of the Son of Slaughter it says what he
was, “the most degraded of false prophets”; which power went with him, “Mars accompanieth
him because he is the Seal of prophets of the Lie”; and what he did, “he drew the sword and
converted people to himself by the sword” (13.3). It gives powers their communities: “for
Mercury founded a community in Qum, and Saturn founded a community in Sinai” (13.3). It

T

names itself: “this book - its name is the Great Revelation”, “the Diwan of Great Revelation
called the Haran Gawaita”, “writing of great revelation that was given to Adam the first man”.
It closes its own text against change: “alter no word or command of the great Father of
Glory”; “removing nothing from this writing of great revelation”. The text conducts itself as
a confession of what happened and what it meant, and it calls itself a revelation. Its frame is
its own. The method of this section (the author, 2026-11-11: “taking the haran gawaita on its
own terms, applying it in an obvious way to revelation that maps directly, and seeing what it
yields up”): the Gawaita is read on its own terms, applied to the Apocalypse where it maps,

and read for what it yields (13.6). Its date stands beside every use.

13.1. In the archive: #1101 8IX, §X, §0.4 and §2 (from the blog posts of 28-29 October 2025:
“THE ARCHIVE BURNS CLEAN”, “UNSEALING THE CHURCHES”, “SEVEN CHURCHES FIT
EVALUATION”), with quotations “Mercury founded a community in Qom”, “Saturn founded
a community in Sinai”, “Sixty thousand Nasoraeans abandoned the Sign of the Seven”, the
Son of Slaughter with Mars, and Qiqil. 13.2. The text: Drower, The Haran Gawaita and the
Baptism of Hibil-Ziwa (Studi e Testi 176, Vatican 1953); Burtea, Haran Gauaita (Harrassowitz
2020). Checked 2026-11-10 against the Drower translation as published by the Gnostic Soci-
ety Library (gnosis.org/library/haran.htm, which omits Drower’s footnotes; copy supplied by
the author), and against the Mandaic transliteration of the Comprehensive Aramaic Lexicon,
text 74501, “Haran Gauaita”, based on DC 36 (page 1 supplied by the author). Read whole on
2026-11-11 in the same translation, from the author’s saved copy of the page (5,869 words as
extracted), every new English quotation in §13 asserted against it, with the page’s line-break
hyphens and its space before commas normalized as in 13.4. Neither the translation nor the
Mandaic is seated; Drower’s translation is under copyright, and the copy is held as the au-
thor’s. 13.3. Verification of the #1101 quotations. “Sixty thousand Nasoraeans abandoned
the Sign of the Seven”: verbatim in Drower (“And sixty thousand Nasoraeans abandoned the
Sign of the Seven and entered the Median hills”); Mandaic “u$itin alpia naSuraiia (tparaq mn
ru$umaihun D$uba”. “Saturn founded a community in Sinai”: verbatim. “Mercury founded
a community in Qom”: Drower spells the place Qum (“for Mercury founded a community in
Qum, and Saturn founded a community in Sinai”), and the same passage calls Nazareth “the
city of Qum” (“from Nisrat (Nazareth), a city of the Jews, which is called the city of Qum”);
the gloss “(Qumran?)” in #1101 is the author’s. The Mandaic names the gods: “$kinta Dnbu
bgauH Dgum kan kinta ukiuan bTura Dsinai kan kinta”, Nbu (Mercury) at Qum and Kiwan
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(Saturn) on Mount Sinai. The Son of Slaughter: #1101 has “He is the most degraded of
false prophets... Mars accompanied him... he converted people by the sword”; Drower has
“for he is the most degraded of false prophets. Mars accompanieth him because he is the
Seal of prophets of the Lie” and “he drew the sword and converted people to himself by the
sword”. The tense of “accompanied” and the dropped “to himself” are paraphrase inside the
quotation marks; a repair to #1101, if the author rules one, quotes Drower’s wording. Qiqil
(Ruha disguised as Hibil-Ziwa, the writings, the schism, the burning): the #1101 summary
matches Drower. 13.4. What the text adds for the seven, beyond #1101. The darkness is a
seven: “Ruha and her seven sons”, the building “Ruha and her seven sons built”, a building
“surrounded (it by) seven walls”, the Jews “called ’ of the House of the Seven ”’. The remedy
is a seven: Hibil-Ziwa sends Anus-‘Uthra with “seven shafts, that is seven darts” and “seven
guards from Mount Parwan” who “speak over them seven (magic) words”. The seven guards
are named and stationed, one in Baghdad, one on the Tigris, one at its source, one on the
Euphrates, one at Pumbdita, one on the mountains of Glazlak, one at the end of the Parwan
range, and then “Anus’-'Uthra placed them (the Seven viceroys) at the seven corners of the
House, upon the seven horns of the worlds, in order to crush the power of Darkness and to
establish the Call of the Life” (the page’s spacing before commas and its line-break hyphen
in “cor- ners” normalized here and below). The seven of Ruha is answered by a seven of the
Life seated on the same stations. The structure is a reseating of the seven; the number and
the stations survive, and the occupants are replaced (11.3). The text is late: the copy is dated
in the Arab era and the work speaks of the Son of Slaughter and of Muhammad son of ‘Ab-
dallah, so it witnesses the Mandaean shape of the operation, at a date well after Revelation.
The false Messiah is Mercury (“He is Mercury, who attracteth attention”), with the Ginza
§192 (12.1: Nbu, “der Liigen-Messias”); the end of the world goes to “Mamit daughter of
Qin, the mother of the Seven”. 13.5. Join to Revelation on the seated text. The conventional
source comes first: Zech 4:10, “tmtd ovTol 6@OxApOL glow ol émPAémovteg £m mdoav ThHY
yfiv.” Philo gives the seeing office to the messengers, “®omep peydAov Bao1Aéws AKool Kail
oyelg, Epopdoat mavTa Kai akovovoal” (Somn. 1.140). Then the Lamb “€ywv Képata €Mt
Kol 0@OaApPoLG EITQ, of slow Ta ernta ITvedpoata Tod Ood AeoTaApEVOL £1¢ TAoKY THY yijv”
(Rev 5:6). Seven horns, and seven sent out into all the earth; in the Gawaita, seven sent and
seated “upon the seven horns of the worlds”. The phrase-level match is in Drower’s English;
the Mandaic of that line is on a later CAL page, unread.

13.6. The Gawaita as key to the seven stations, read whole. The Apocalypse gives its key
at 1:20: “ol emta &oTéPeEG GyyeAol TGV EMTA EKKANOIOD €loly, Kal ail Avyviat al EMTa EMTX
EKKANolot eloiv”, seven powers each over a community. The Gawaita states the same struc-
ture twice, as history. The dark seven: Ruha and her seven sons, a House “surrounded (it by)
seven walls” (13.4), a people “of the House of the Seven”, and powers that found communi-
ties: “for Mercury founded a community in Qum, and Saturn founded a community in Sinai”,
with Ruha’s own, “the city of Jerusalem amongst the community which Ruha founded”. The
seven of the Life: seven guards, each installed over a place, Zazai in Baghdad, Papa on the
Tigris at the mouth of the Karun, Anus at its source, Anus$-Saiar on the Euphrates, Brik-Yawar
at Pumbdita, Njab on the mountains of Glazlak, Ska-Manda at the tail of the Parwan range,
and then all seven “at the seven corners of the House, upon the seven horns of the worlds”.
Seven named occupants, each over a community’s place: on the Gawaita’s own terms these
are the seven communities, and the Apocalypse’s seven messengers over seven churches are
the same figure. One of the seven then departs and six remain: “the said Zazai, one of the
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righteous elect, rose to the firmament and abode with Yurbas sixty-two days, and ascended
to his fathers; but those (other) six chosen righteous ones sent forth their descendants into
the world”. Applied to the letters station by station, the Gawaita yields this.

* Ephesus, Mercury. The Gawaita’s Mercury is the false Messiah: “he is a false Messiah
that walketh by fraud and sorcery. He is Mercury, who attracteth attention”; his com-
munity is at Qum, which the text glosses “Nisrat (Nazareth), a city of the Jews, which is
called the city of Qum”; “he took to himself a people and was called by the name of the
False Messiah”. The Ephesian station tests “tobg AéyovTag €avtovg AIIooTOAOLG Kol
oUK £ioiv, Kol edpeg adTOG Wevbeic” (2:2). The textual hook of 11.4 is the Gawaita’s
identification: Mercury’s station is the station of the false sent.

* Pergamum, Mars. The Gawaita’s Mars goes with the Son of Slaughter: “Mars accom-
panieth him because he is the Seal of prophets of the Lie”; “he drew the sword and
converted people to himself by the sword”; at the end the sword departs, “the sword
brought by the Son of Darkness, he whose sword was of the world of Satan”, “until
Mars came and set up his sign and bound him thereto by oath”. Pergamum is “6mov 0
Bpdvog tod Zatava” (2:13), where a witness was killed, and its speaker holds the sharp
two-edged sword and makes war with the sword of his mouth (2:12, 16). A sword of
Satan’s world, set under Mars, is answered at the Mars station by the sword of the
mouth.

e Thyatira, Venus. Ruha is Venus in the Ginza (“Ruha d-QudsSa, Estra, Libat (Venus)”,
12.1). In the Gawaita Ruha founds the community at Jerusalem, and she writes through
another: sent by Adonai “disguised as Hibil-Ziwa, so as to take his judgement away from
him”, she dwells in the ethnarch Qiqil and dictates, “I, Hibil-Ziwa, have brought parch-
ment and reed-pen, so write a Root of Life and a Saying and a Mystery, and disseminate
(them) send (them) forth”; “So schism ensued amongst the Nasoraeans”. Thyatira’s
charge is a woman “n Aéyovoa £avtny mPo@HTv, Kal 616G0KeL Kol TAAVPE TOLG £P10VG
6ovAovg mopveboo” (2:20). At the Venus station both texts have a false prophetess
who teaches and leads astray; the Gawaita’s teaches by dictated writing sent out to the
communities, the counterfeit of the commission (§15).

* Sardis, Saturn. Saturn founds the community at Sinai, where the False Messiah’s people
live: “he and his brother dwell on Mount Sinai, and he joineth all races to him”. Sardis
has a name for being alive and is dead (3:1). The join is through #1101’s “Abandoned
Sign of Seven”; on the Gawaita’s text it is a place and a founder, and the letter’s condition
is not named there. Moderate.

* Smyrna and Philadelphia. The Gawaita gives Moon and Jupiter no community. The
two letters with no reproach share one charge, against “t®v Agyovtwv Tovdaiovg glvat
£QLTOVG, Kail OVK €10iv GAAX ovvaywyt ToD Zatavd” (2:9) and “T®OV AeyOVTWY EXLTOVG
TovSaiovg eivat, Kol oDK eioiv &AAX yebdovton” (3:9); the Gawaita’s charge against
those it calls “of the House of the Seven” stands beside it. The Gawaita does not test
the Moon and Jupiter assignments.

* Laodicea, Sun. At the close the deliverer is the day of the Sun: “so that thereby Habs’aba
(Sunday) may be his deliverer, and save him from the children of Krun; and I will set
him at my right hand”. Laodicea’s promise is the throne beside the speaker, “6wow
adT® Kabloat pet’ £pod £v T® OBpovw pov” (3:21). At the Sun station, the last of the
circuit (11.5b), both texts close on enthronement, with a difference kept: the Gawaita’s
deliverer sets the saved at his right hand; Laodicea’s speaker gives a seat on his own
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throne, as he sat with the Father on his.

Four of the seven stations take a Gawaita identification on its own text (Ephesus, Pergamum,
Thyatira, Laodicea); one takes a founder and a place (Sardis); two take a shared charge and
no planet (Smyrna, Philadelphia). The Gawaita gives planetary communities to Mercury and
Saturn only, and Ruha’s to Venus through the Ginza’s naming; it does not give each planet
a community. Its seven communities are the seven stations of the guards. The Gawaita is a
source outside the archive, and it is not independent of the mapping: #1101 already drew
on it (“Mercury founded a community in Qom”, 13.1). Its further correspondences develop
the source-based reading; they are not an untouched confirmation of an assignment derived
without it. What it adds to the constraint test (11.5a) is profiles given by a text that offers
them as the key, and the measure of 13.6: where applying its explanation to the letters yields
a constrained correspondence (Ephesus, Pergamum, Thyatira, Laodicea), and where it yields
none (Smyrna, Philadelphia). Its date stands beside every line of it.

13.7. What else the Great Revelation yields for the Apocalypse, read on its terms and dated.
(i) The sealed close. The Gawaita forbids altering a word and taking anything away (13.0);
the Apocalypse: “€av T1g emOf &’ adTA” and “E&v TIG A@EAN Ao TGOV AGywv Tod BipAiov THg
npognteiag tadTNG” (22:18-19). The Gawaita also rules on disclosure: whoever reveals its
weighty things before fools “layeth up for himself sixty causes of stumbling and sixty sins”,
and the one who keeps silent is forgiven; the Apocalypse seals the seven thunders and unseals
its prophecy (10:4; 22:10). (ii) The eighth of the seven. The end goes to “Mamit daughter of
Qin, the mother of the Seven (what ) occupied seven portions, and the eighth was given to
Amamit as hers”, in “this is the eighth world”; the Apocalypse’s beast “adT0¢ 6y600¢ £0TV KAl
€K TGOV EMTa €oTww” (17:11). (iii) Forty-two. The Gawaita’s Yahia-Yuhana teaches in the fallen
House, “Forty-two years (he dwelt) therein”, the number the Ginza gives his baptizing (12.3);
the Apocalypse’s holy city is trampled and the beast has authority “pfivag teocoepdrovta 600”
(11:2; 13:5). (iv) The crowned envoy. The child is crowned and seated beside the one who
sends him, “he set the crown on him and seated him beside himself”, and is called “envoy of
the High King of Light” and “the apostle”; he dwells at Jerusalem. (v) The counterfeit com-
mission. Ruha’s dictated writings, sent out, divide the communities; Qiqil recants and burns
them, and “some of those writings remained with them” (13.6, Thyatira). The Apocalypse
commands true writing and its sending (15.1) and tests the false sent (2:2). Each is a parallel
offered by the Gawaita’s own frame; none is a claim of dependence in either direction, since
the Gawaita is copied in the Arab era and speaks of the Son of Slaughter (13.4).

14. The precedent: heavenly and common Aphrodite (the author,
2026-11-10: “there is specific precedent for this in connection with
sappho in plato: heavenly and earthly aphrodite”)

14.1. Plato, Symp. 180d-e: Pausanias undertakes to set the speech right, “¢yc obv
nelpdoouat todto Enavopbwoacbar”, and divides the goddess: “n pév yé mov mpeoButépa
Kol apfitwp Ovpavod Buydtnp, fiv 6N kol Ovpaviav Emovopdloper- N 6& vewtépa A10g Kal
Awvng, ... v 61 ITavénuov kaAodpev.” (180d-e) Two Aphrodites, two Erotes. 14.2. Symp.
180e-181a, the rule: “méoa yap mpa&ic wd’ Eyel adTH £@’ EQLTAC IPATTOREDT) ODTE KOAN
obTe aioypd.” Then “KaA®dC pev yap mpattopevor Kai 0pO®dg KaAov ylyvetal, pn opbdg 6&
aloypov. oLTw 61 Kail T0 €pav Kal 0 "Epwg o0 mig €0t KaAog ovdE G&loc Eyrwpaleadat,
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AN 0 KaA®C mpoTpémwy £pav.” The power is one; its state is its relation. Pausanias’s
verb, émavopbwoacbat, is Philo’s noun for what renaming does: “6iax cvufoAwv NHOGOV
émowépOwov” (Mut. 70). 14.3. Xenophon, Symp. 8.9-10: “ci pgv ovv pia £0Tiv Appoditn
fj 6irtai, Ovpavia te kod ITavdnuoc, odk olba-” and “eikGoaic 6’ &v Kol TOLG £pWTAC THY
pev ITawdnuov TV cwpdtwy emuépmsw, e 6 Ovpaviav ThHg yuyfg te Kol THG @Alag
Kol TOV KaA®v €pywv.” 14.4. Philo reads both banquets and answers them. Contempl.
57: “Téw €v T EAAGST ovpmooiwy ta meppdnta kol onpetwdéotata 600 TadT& £0TW, 0LC
Kol ZwrpATng mapetdoyyave”. Contempl. 60, of Plato’s: “t0 yap mAciotov avtod pépog O
KO10G Kol mavdnuog £pwg dielAnpev”. Against them he sets the banquet of the Therapeutae
(Contempl. 64 ff.), which ends at dawn: “pe@vodévTeg oLV &ypt mpwiag THY KAANY TaOTNY
péBnL”, standing toward the east, “émav Osdowvtat Tov HAov dvioyovta” (Contempl. 89).
The symposium is kept and purified; it closes on the Rising. 14.5. The epithet: Pausanias’s
heavenly Aphrodite is aurfjtwp; Philo’s hebdomad is likened by the philosophers “tfj duntopt
Nikn xai MapBévw” (Opif. 100). 14.6. Revelation, the Venus station in the author’s mapping
(Thyatira). The distortion: Jezebel “616dokel Kal mAavd ToLG £povG 6oOAovg mopvedoot”
(2:20), “Kol o0 BéAel petavofjoat €k Tiig mopvelag adThg” (2:21). The gift to the one who
conquers: “kKai 600w aDTG TOV AOTEPA TOV Mpwivdév” (2:28), the morning star, Philo’s
ewoedpog among the seven (Her. 224). And at the close: “Ey® Tnoodg ... 6 &otnp 6 Aaumpadg,
0 mpwivdg” (22:16). At the Venus station the mopveia is judged and the morning star is given,
and the morning star is Jesus. 14.6a. The three precedents do three different things, and
the difference matters. Pausanias makes two goddesses by birth, the elder motherless and
the younger of Zeus and Dione, and two Erotes with them (180d-e); then he gives one rule
for acts, that an act is neither fair nor foul in itself and becomes one or the other by how it is
done (180e-181a). Xenophon’s Socrates does not know whether Aphrodite is one or two, and
keeps the two altars and the two sacrifices (8.9-10). Philo keeps the banquet and changes
its company (Contempl. 57-89). Thyatira works by Pausanias’s rule: the letter does not
name a second star; one star is given to the conqueror, and the act that misuses its province,
mopvelq, is judged. The genealogy of two goddesses is the precedent for the division; the rule
for acts is the precedent for the purification. 14.7. The Sappho join in Plato: Phaedr. 235c,
Socrates’ full breast filled from another’s streams, “f} mov Zam@odg Thg KaAfig j AvaKpEOVTOC
toD oo@od”; the speech that follows is retracted in the palinode on heavenly eros. Archive:
#752 (Sappho as initiatory figure in the Platonic mysteries), #1756. 14.8. The Ginza, the
same power on the other side: Libat is named “der heilige Geist, Estra (Venus)” among the
seven seducers (GR 1 §192).

Part II1. The commission

15. The commission

The third task: whether the architecture of Parts I and II also authorizes further writing. The
commission is the displacement law of Part I worked as an office. The prophet utters nothing
of his own, “aAAoTpLa 6€ mGvTa dINyodvTOC £TéPOov” (Her. 259; §5); the seer writes what he
is shown and sends it, and every letter speaks with another’s voice, “Ta6e Aéyer”. Writing at
command is displacement set down on the page. The book’s own grammar is read first (15.1),
each crossing between agents is marked (15.2), and the downstream sequence the hypothesis
needs is set out on the seated text (15.3).
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15.1. The commission (the author, 2026-11-10: “the logos does not give messages to the
churches. he gives messages to the messengers and commissions them to go and give the
message, i.e. - he commissions future writing”). On the text: no letter is addressed to a
church. Every one is addressed “T® ayyéAw Tiig év ... ékkAnotlag” (2:1, 8, 12, 18; 3:1, 7,
14). The seven messengers are the ones addressed; the imperative goes to the seer. The
speaker commands him to write, “ypdyov”, twelve times (1:11, 19; 2:1, 8, 12, 18; 3:1, 7,
14; 14:13; 19:9; 21:5), with the order to send: “yp&yov £i¢ PipAiov kol mépyov Taig EMTX
ékkAnotloig” (1:11). One messenger, the speaker’s own, is sent to testify for the churches, said
twice at the close: “améoteidev TOv dyyedov adTod Hei€ar toig HodAog avTOD” (22:6), and
“Eyw Inoodg Emepya Tov Gyyeddv pov paptupfioat Dpiv tadta £mi taig éKKAnoiog” (22:16).
The churches hear what the Spirit says in the hearing formula. So the message reaches the
churches through the messenger addressed, the seer who writes, the messenger sent, and the
Spirit who speaks; 15.2 marks each step. Writing is commanded, withheld, and released by
the same voice: “Z@paylioov & EAGANCOY ol Emtd Ppovtai, Kol pn adta ypayng” (10:4); “Asi og
maAw npogntedoatl” (10:11); “Mn ogpayiong tobg Adyouc ThHC mpognteiag tod PBAlov TodTOL”
(22:10). The book is a commission of writing still to be done. Revelation First, #1735 (IV.1),
has the address to the angel and the single book to seven churches; the commission adds the
forward direction. The one sent, in Greek, is the anéotodoc, and the first station tests the sent:
“¢nelpaoag ToLG AEYOVTOC EXLTOVG AMOOTOAOLE KOl OUK £10i1v” (2:2). The author (2026-11-10):
“the epistles are the literal manifestation of what the logos commissions in revelation.” On
that reading the letters to churches, carried by the sent, are the commission carried out, and
the testing of false sent-ones is written into the commission at its first station. The step from
the commission the book narrates to the commission it places on its readers is the author’s,
and 15.2-15.3 mark it and set out its test. This is the join to the Revelation First paper (#1735,
the missing ancestors of the epistles): the ancestor is the commission. 15.2. The crossings,
marked one by one. Four agents carry the commission inside the book, and each step is a
different grammatical act. (i) John is commanded to write and send: “yp&awyov ... Kal mépyov”
(1:11); the imperative is his. (ii) The seven messengers are the addressees of what John writes,
“T® AyyéAdw ... yphyov” (2:1 and in every letter); nothing in that grammar commands the mes-
senger to write. (iii) One messenger is sent to testify for the churches, “Enepya tov &yyeAov
HovL popTvpfioat LPiv TadTa &mi Talg EKKAnotlog” (22:16); this is the speaker’s own messen-
ger, singular. (iv) The Spirit speaks to the churches, “t{ t0 ITvebpa Aéyel Tailg EKKANOialg”.
The next step, from the seven addressed messengers to writers of letters that follow, is the
author’s reading (2026-11-10), and it is a step outside the book: the commission the book per-
forms on those who read it, as distinct from the commission it narrates. The book narrates
the first and prepares the second. It blesses the public reader, “MakAp10C 6 AVAYIVWOKWD
Kol ol akovovteg” (1:3), and it closes against any who add or take away (22:18-19). 15.3.
The downstream sequence the hypothesis needs: what the letters to churches enact, on the
seated text, against what the commission sets up. - Authority received as a messenger: “GAAx
w¢ Gyyehov Oeod £6£€a00E pe, wg Xprotov Inocodv” (Gal 4:14), after “toOv melpaopov LUOY £v
T oapki pov ovk £€ovbevnoate” (4:14). The sent one is received as &yyeAog, through a trial.
- Testing of the sent: “yevbamdéoTodot, epydtat 66At01, petaoynuati{opevol i ATooTOAOLG
Xplotod” (2 Cor 11:13), and “adT0g yap 6 Zatavdq petacynuoatietotl €1g dyyedov @wTtog”
(11:14); with Rev 2:2, “énelpacag 100G AEyovTag EXLTOVG AITOOTOAOLG Kal OUK eloiv”. Testing
of messengers by their message: “£av Nueig fj Gyyelog €€ ovpavod evayysAiontotl dpiv map’
0 evnyyeAloaneda vuiv, avadepa £otw” (Gal 1:8). - Public reading commanded: “EvopkiCw
opdg tov Kodplov avayvwodijvatl Ty £moTtoAny ndoww toig¢ abeA@oig” (1 Thess 5:27); with
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Rev 1:3. - Circulation among churches, one letter belonging to more than one, and Laodicea
named: “nmowoate (va Kol €V Tf) Aaod1KEWY EKKANCTIQ Avayvwaodi, Kol TN €K Aaodikiag (va
Ko Opeic avayvite” (Col 4:16); with the hearing formula, each letter to all seven (#1735
IV.1: “Each local message belongs to all seven”), and Rev 3:14. - Address to a city’s church
by name, Ephesus among them: “toic &yiotic toic obow £v E@éow” (Eph 1:1, Nestle 1904; the
words £V 'E@éow are missing from early witnesses, so the address is itself a textual question).
The conventional chronology puts these letters before Revelation and reads the shared fea-
tures as common church practice; the Revelation-first reading reads them as the commission
carried out. The sequence is the material on which the two readings are tested, feature by
feature: authority, address, testing of the sent, corrective speech, circulation, public read-
ing. Direction is not tested here. The question the sequence poses is which features favour
the letters carrying out a commission given in Revelation, and which favour Revelation orga-
nizing an epistolary practice already in place. Features that bear on it: whether the letters
presuppose the seven as a closed number (the collection) or address churches one by one
(the occasion); whether the testing of the sent appears in the letters as an inherited criterion
or is argued there afresh; whether Laodicea in Col 4:16 receives a letter as a station already
addressed. The one arrow run so far is the crown of life, in #1735 (VII). The paper publishes
the question with its evidence assembled. # Part IV. The filing

16. Scholarship on Philo and Revelation (searched 2026-11-10)

16.1. The joins were made at the founding of modern Revelation commentary, and filed. Bous-
set, Die Offenbarung Johannis (KEK 16, 6th ed., Gottingen 1906; read in the Vandenhoeck &
Ruprecht reprint, archive.org dieoffenbarungjo0000bous; wording checked against the page
images). On 1:4 (p. 187), the seven spirits: “so ist hier ebenso wie in den Parallelstellen des
Sacharja, die urspriingliche Beziehung der Geister zu den planetarischen Gottheiten noch
einigermalfSen deutlich”, and n. 1: “Der Zusammenhang zwischen dem Kultsymbol des siebe-
narmigen Leuchters (Ex 25 31ff. Sach 4 2 vgl. Apk 1 12f.) und den Planeten war der judis-
chen Uberlieferung selbst nicht fremd”, citing Josephus (B] 5.217; AJ 3.146, 182) and Philo,
Her. 221 ff., after Gunkel. On 1:12 (p. 193): the lampstands “stellen ... Sternen-(Planeten-
)Gottheiten dar”; Gunkel quoted, “Der Unterschied des alttestamentlichen und des in der Apk
vorausgesetzten kultischen Symbols ist, dal3 bei jenem die Machte des Himmels als Einheit,
als Organismus, hier dagegen als selbstandige GrofSen aufgefalst sind” (Schépfung und Chaos
294-302); then: “Doch hat der Apok. von alledem kaum noch eine Ahnung. Er deutet sich
das alte Bild nachher in seiner Weise.” On 19:13 (p. 431): “Dall in dem Logosnamen eine
Spur johanneischer Theologie vorliegt, kann nicht bezweifelt werden. Ob freilich diese Be-
merkung zum urspringlichen Bestande des hier vorliegenden Zusammenhangs gehort, kann
mit Recht bezweifelt werden.” On 19:12 (p. 431) he sets the unknown name beside the Man-
daeans: “Dieselbe Vorstellung von der geheimnisvollen Wirkungskraft verborgener Namen
findet sich auch bei den Mandaeern” (Brandt, Mandaische Religion 114 f.). Bousset’s index
carries “Planeten (Gotter) 186f. 193. 248. 418”. Fraktur long s and umlauts normalized
in transcription. 16.2. Charles, A Critical and Exegetical Commentary on the Revelation of
St. John (ICC, Edinburgh 1920), vol. 1, p. 12 n.: quotes Her. 221 (“tfi¢ KaT’ 0OPAVOV TGOV
£t mAapnTwy yopslag pipnpd ot 1 igpa Avyvia kal ol &m’ adTAC emta Adyvol”, OCR-
garbled in the scan) and Josephus, then: “Possibly these are merely after-thoughts of both
Josephus and Philo.” On 1:12-13: Gunkel and Zimmern “have drawn attention to the original
connection between the seven-armed candlestick and the seven planets, and quoted the pas-
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sages from Josephus and Philo ... But of this our Seer was probably wholly unconscious.” On
19:13 (vol. 1, the vocabulary table): Revelation’s Logos is “a conception developed in Jewish
thought”, John’s “presupposes, while opposing, Philonic speculations”. On 2:17 he notes that
Philo (his “Quis rerum divin. 39, Leg. allegor. iii. 59, 61”, Mangey’s chapters; in sections,
Her. 191, “tnv obpdaviov tpo@ny — cogia 8¢ 0Ty — THG Wuyfg, v Kadel pdvva”, and Leg.
3.169-176) “uses manna as signifying ‘the spiritual food of the soul’”, and sets it aside. 16.3.
Charles, vol. 2, on 21:19-20: Philo (his “De Monarchia ii. 5” and “Vita Mos. iii. 14”; in sec-
tions, Spec. 1.87, “6wbdeka AlO01 MOAVTEAETG ... IPOC mapdderypa tod (wdlakod TonwdévTeg”,
and Vit. Mos. I11.124) and Josephus (A] 3.186) read the twelve breastplate stones as the
zodiac; Kircher’s table gives each foundation stone its sign; read in the order the angel mea-
sures (21:13), the signs run in exactly the reverse of the sun’s path. “Now this cannot be
an accident.” Charles concludes the Seer knew the correspondence and reversed it to show
the Holy City has “nothing to do with the ethnic speculations of his own and past ages re-
garding the city of the gods”. The twelve is kept, and its order turned. Charles reads this as
disconnection; on the structure of 13.4 and §14 it is the same move as the seven: the stations
kept, the relation corrected. The theory was later argued against (T. Francis Glasson, “The
Order of Jewels in Revelation XXI. 19-20: A Theory Eliminated”, JTS n.s. 26.1, April 1975,
95-100, doi 10.1093/jts/XXVI.1.95; verified from the issue contents; the article is paywalled,
declared). 16.4. Since: McDonough, YHWH at Patmos: Rev. 1:4 in its Hellenistic and Early
Jewish Setting (WUNT 1I/107, Tibingen 1999) treats Philo’s 0 ®v at pp. 79-83 and 162-168
(contents read from the publisher’s front-matter PDF; the pages are paywalled, declared).
Malina, On the Genre and Message of Revelation: Star Visions and Sky Journeys (Peabody
1995), the astral reading; on archive.org as a lending copy. Yarbro Collins, “Numerical Sym-
bolism in Jewish and Early Christian Apocalyptic Literature”, ANRW I1.21.2 (1984); paywalled,
declared. Fletcher-Louis on the priestly Son of Man (in Auferstehung - Resurrection, WUNT
135, 2001), reported secondhand; whether it treats Rev 1:13 is unverified. 16.4a. Note on He-
brews and 1 Corinthians, a gloss. The relation of Hebrews to Philo is long studied (Williamson
1970; Thurston 1986, arguing dependence; Grindheim 2023, “Direct Dependence on Philo in
the Epistle to the Hebrews”, NovT 65.4, 517-543, paywalled, declared), as is Paul’s use of
Philo’s two men in 1 Cor 15:45-49 (Nordgaard 2011, NTS 57, 348-365). It enters here for
one passage, which holds the cluster of Part I within seven verses: Joshua, “el yap adTOLG
'Inoodg katénmavoev” (Heb 4:8); the dividing Logos, “0 Adyog tod Oeob ... TOPWTEPOG VIIEP
ndooav payoipav diotopov kKai Stikvodpevog Gypt pepitopod Yoy g Kol nvedpatog” (4:12), be-
side Philo’s “t® topel 1OV ovpmdvtwy £axvtod Aoyw” (Her. 130) and the soul divided by the
seventh (Her. 225), and beside the sword of Rev 1:16, “popgpaia 6iotonog 6€cia”; and the
high priest, “apylepéa péyav ... Tnoodv tov Yiov tod Oeod” (4:14), with Philo’s high priest
who is the Logos (Fug. 108). Hebrews says in sequence what Part I assembles from Philo
across treatises, and joins the two 'Incodg in the same verses (7a.8). The dependence of He-
brews on Philo is argued in one literature (Spicq 1952; Thurston 1986; Grindheim 2023) and
contested in another (Williamson 1970); either way, the question is heard. The same ques-
tion for the Apocalypse, on a denser and transformed cluster, was filed (16.6). It is argued
in 16.7. 16.5. Joins on the seated text not yet named in the literature found: Philo calls the
planets “the seven stars”, “ta¢ mept6dovg TV £mtd dotépwp” (Cher. 22), with Rev 1:16, 20
“emt aotépag”’; the eldest Logos puts on the cosmos as the high priest puts on the robe,
“e¢vboeTan 6’ 0 nev mpeoBidTATOG TOD GvTOg AdYyoC WG £0dfjTar TOVY K6opov” (Fug. 110), and
the high priest’s whole vestment is “ansikéviopa kol pipnpa tod ké6opov” (Vit. Mos. 11.117),
beginning from the modnpng, “dpxtéov 6 Gmod Tod mobHPoLE. 0VTOC O YLTOY COPIAC 0TIV
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DOK{VOWOC, Gépoc Ekpayeiov: OOt yap O anp pélag kai tpomov tTwa nobrpng” (I1.118); with
the hanging bells and pomegranates it is the symbol of air, water and earth, “6 moénpng ovv
TOIG AINWPENUEVOLG KATX TA 0@LPX oOpPorov £8eiyOn” (I11.121). In Revelation the one in the
midst of the seven lampstands is “év6edvuévov mobrpn” (1:13). On Philo’s reading the robe is
the air, the region where the messengers fly, “yoyai 6’ elol kata 1oV dépa metopeval” (Gig.
6): the one who addresses the messengers of the air wears the air. 16.5a. A reviewer’s quo-
tation of Vit. Mos. 11.118 as «obtog &’ £0Tiv dndéonpa Kod pipnpoa tod §Aov kéopov» does not
occur in the seated text; the cosmos is the reading of the whole vestment (II.117), and the
mobnpng is the air (I1.118). Recorded so the misquotation does not travel.

16.5b. Wolfson, “The Pre-existent Angel of the Magharians and al-Nahawandi” (Jewish Quar-
terly Review n.s. 51.2, October 1960, 89-106, JSTOR 1453680, as the second ChatGPT review
of v1.1 reports it; the pages are those of the author’s copy; OCR spacing normalized). The
Magharians, “cave-dwellers”, a Jewish sect Kirkisani places before the rise of Christianity,
“because their books were found in a cave”, with a chief book ascribed to “the Alexandrian”,
held that the world was made by a pre-existent angel, the God of Scripture’s anthropomor-
phic descriptions, “ultimately sent down by God in the form of man.” When the source of
the view was first asked, “the answer given was that it was the Logos of Philo.” Wolfson ex-
cludes it on chronological grounds and adds: “Philo never called the Logos an angel, though
he occasionally interprets the term angels in Scripture as Logoi.” The seated text has the Lo-
gos as angel and as archangel: “tov dyyéAwv mpeofiTatov, wg av apydyysdov” (Conf. 146);
“1® 6¢ dpyayyédw Kai nmpeoPutdtw Adyw” (Her. 205); “tov 6& dyyedov, 6¢ £ott Adyog” (Leg.
3.177). The join was made at the first asking and filed by a statement the seated text does
not bear out. The statement was answered in print. Barker (1991, 86-87) quotes Wolfson’s
denial, replies “Such a statement seems incredible!”, and adduces Conf. 146; on the same
page she sets Wis 18:15 beside the sword in the mouth of the Son of Man (Rev 1:16), and
later reads the seven lamps with the seven spirits of Rev 1:4 (93-94). What this paper adds
to Barker’s correction is Her. 205 and Leg. 3.177 beside Conf. 146, and the consequence
for the Apocalypse’s messengers; what later work did with her answer is not traced here.
The filing bears on the Apocalypse, which opens “61& tod ayyélov adtod” (1:1) and speaks
to seven ayyeAlot. Wolfson also records the attempt to identify the Magharians with the sect
of Qumran (Golb 1960, reported). 16.6. What the record shows. Bousset files the planetary
lampstand as a survival the Apocalyptist “kaum noch” grasps; Charles files the same join
on 1:12 as “after-thoughts” of Philo and Josephus and as something “our Seer was probably
wholly unconscious” of; the same Charles, on 21:19-20, credits the Seer with full knowledge
of the zodiac stones and a deliberate reversal, “Now this cannot be an accident.” The filing is
a judgment made case by case, and the cases differ in one thing. At 21:19-20 Charles had an
order to test: twelve stones, a direction of measuring, a sequence that runs backward against
the sun’s path. An internal order counted for him as evidence of design. At 1:12 he had a
number and a correspondence, and a number alone he filed as inheritance. The warrant he
used is inspectable. The governing mapping now produces a directional sequence of the kind
he treated as evidence: read against the Chaldean order, it runs in three downward pairs
climbing from the lowest spheres to the highest and closes on the middle (11.5b). How much
weight the sequence carries depends on whether profiles fixed independently recover the as-
signments and the sequence with them (11.5a). The commentators had the number at 1:12
and did not read the order of 2-3 against it. The constraint test of 11.5a measures how far
the assignment that yields the sequence is fixed by the letters themselves. The author (2026-
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11-10): “just another reminder of how deeply the filing biases directly shape what were able
to see and read and speak”.

16.7. The dependence, argued. The conventional judgment first, in full: the shared features
descend from common sources, the lampstand of Exodus, the lamps and eyes of Zechariah,
Ezekiel’s robed figure and Daniel’s son of man, and from a common stock of astral symbol-
ism, so that the Seer had them without Philo (16.1-16.2). The richest alternatives belong
inside the test. Wisdom already has the Logos as a warrior descending from royal thrones
with a sharp sword, “0 mavtodOvapdg cov Adyog &’ obpav® £k BpoVwY BaotAeiwy &mdTopog
moAeptotng”, “€lpog 6EL TNV GvvImOKPLTOY £mTAYNY 0oL Pépwv” (Wis 18:15-16; Swete’s seat
numbers them 19:15-16), and the cosmos on the high priest’s robe (18:24; 7a.8); Isaiah has
the mouth made a sharp sword, “£€0nkep 0 oTOpA pov wG payoipav 6Eeiav” (Isa 49:2); the
Song of Deborah has the sun going forth in its strength, “wg €€060g nAiov €v Gvvapel adTOD”
(Judg 5:31, Alexandrinus), close to “wg 6 HAto¢ aivel v Tfj Gvvapel avtod” (Rev 1:16). The
sword of the mouth, the solar face and the cosmic robe are therefore explained without Philo.
Against the conventional judgment, on the criteria under which the dependence of Hebrews is
heard (16.4a), what remains: (a) Specificity. The features are Philo’s readings of the sources,
beyond the sources: the lamps as the seven planets with the sun in the middle (Her. 221-224),
and a face “w¢ 0 HAt0¢” on the one in the midst (1:16); the planets as “seven stars” (Cher. 22;
Rev 1:16, 20); the mo6npng as the robe of the Logos-high priest (Vit. Mos. 11.117-121; Fug.
108-110; Rev 1:13); the popgaia as Logos and sun (Cher. 26, 28), honed sharp (Her. 130;
Rev 1:16; 2:12); &pyn as the first name of the Logos (Conf. 146; Rev 3:14); the messengers
as eyes sent over the earth (Somn. 1.140; Rev 5:6); the Logos as angel and archangel (16.5b;
Rev 1:1); the Logos named from an oracle spoken to Inocodg the high priest (Conf. 62; 4.4).
(b) Clustering. They gather on one figure in one scene (1:12-20) and its first letter (2:1), and
most of them stand in one treatise of Philo (Her. 130, 205, 215-225). (c) Transformation. The
one lampstand becomes seven (11.1b); the condemning vote becomes the white one (7b.9);
the name restricted to the purified becomes the name held by its receiver (7b.7a); the with-
held name is written (7a.9, 7b.10). Each transformation operates on the Philonic reading,
and presupposes it in hand. What survives the alternatives is the organization: no alterna-
tive reads the seven lamps as the seven planets with the sun in the middle and the dividing
Logos as that middle, names the Logos apy1 and AvatoAn, or takes the Logos-name from an
oracle spoken to 'Incodg the high priest; Philo does all of these, most of them in one treatise,
and the Apocalypse’s opening scene and its circuit of letters are built on that organization.
Wisdom is Alexandrian, and close to Philo in its Logos and its robe; it is one shape the route
of a carried reading could take. (d) Order. The letters run the stations in a sequence with a
direction, closing on the middle (11.5b), which is Charles’s warrant for design (16.6). Charles
himself grants that the Apocalypse’s Logos “presupposes, while opposing, Philonic specula-
tions” (16.2). On these grounds the paper states the dependence: the opening vision of the
Apocalypse and its seven letters are built on the Philonic construction of the lampstand, the
high priest and the Logos. What stays open is the route, Philo’s text or a tradition that car-
ried his reading. The claim stands on any date for the Apocalypse after Philo wrote; the paper
decides no date (0.5).
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Part V. The result

17. What is established, and what is not

17.1. Established, on the seated texts. (a) The quotation in the post of 2025-10-19 is not
Philo’s (0.2). (b) Philo names the Logos AvatoAn from an oracle that the Septuagint ad-
dresses to Inocobd¢ crowned as high priest, and he quotes it without its addressee (§§3-4).
(c) “Archangel” and the many names of the Logos, Israel among them, stand in De confusione
146. (d) The naming of the Logos and the law of prophetic displacement share their verbs,
avatéAAw and amo@OEéyyopa (§6). (e) Philo makes Tnoodg the name of a re-struck state, and
names Inoodg the imitator who takes Moses’ type; ITnoodg is one receiver among several dis-
tinct operations on distinct lives (7a.7). (f) The Logos’s proper name is unsayable by Philo’s
doctrine and the Logos is approached through many names (Mut. 13-15); the Logos is the re-
namer of Jacob (Mut. 87). (g) De mutatione closes on “the Lord is in us,” a line the Septuagint
gives to Inocodg and Caleb, read as God, avatoArn t@v 60Awv, walking within virtuous souls.
(h) Justin attaches to Jesus the names Philo’s construction holds, and the gathering is Justin’s
consolidation. (i) One treatise, Quis rerum divinarum heres, holds the Logos as divider, the
lampstand of six divided by the seventh in the middle, the dividing Logos, the seven lamps as
the planets with the sun in the middle, the Logos as the seventh that divides the soul, and the
law of prophetic displacement (§9; Her. 130, 180, 216-225, 259-265). (j) Every letter of the
Apocalypse is addressed to a messenger, the speaker commands writing twelve times, and
sends a messenger to testify to the churches (15.1). (k) Philo’s and Zechariah’s lampstand is
one with seven lamps, the Apocalypse’s seven lampstands; the change was named by Gunkel
and Bousset and has its consequence at 2:5 (11.1b). (1) In the Haran Gawaita Ruha’s seven
are answered by seven guards of the Life stationed “upon the seven horns of the worlds”;
the Mandaean operation keeps the stations and replaces the occupants, the Johannine keeps
the occupants and corrects them (11.3, 13.4). (m) Bousset and Charles printed Philo beside
the lampstands; Charles credited design where he had a sequence (21:19-20) and inheritance
where he had a number (1:12) (§16). (n) The Septuagint speaks the name AvatoAn twice, both
times to 'Inoobq the high priest, son of Iosedek (Zech 3:8; 6:11-12); Philo names neither him
nor Zechariah, and every Tnoodg in Philo is the son of Nun (2.1, 2.6, 4.1a). (o) The two Septu-
agint wearers of the mobnpng in a vision are Ezekiel’s man in the midst of six and Zechariah’s
'Inoodg (Ezek 9:2; Zech 3:4); the Apocalypse’s one in the midst wears it and is named Tnoodg
(7a.9). (p) Justin joins the two Tnoobg by name and calls the vision of Zechariah’s high priest
an amokdAvyg (Dial. 115.4; 116.1). (q) Philo’s divine yrjgog is the vote of condemnation; the
white pebble is the vote of acquittal (7b.1, 7b.9). (r) The governing mapping read against the
Chaldean order gives three downward pairs, climbing, and the Sun last (11.5b). (s) Wolfson’s
statement that Philo never called the Logos an angel is not borne out by Conf. 146, Her. 205
and Leg. 3.177 (16.5b).

17.2. Not established: that Philo had the addressee in mind when he cut the citation (the
cut is established, 17.1n); that Philo knew of any Jesus movement; that Justin read Philo;
that Zechariah’s AvatoAn is the crowned Incodg; the route of the dependence argued in
16.7, Philo’s text or a tradition carrying it; the planetary assignments of Smyrna, Sardis and
Philadelphia beyond the mapping (11.4); the constraint test of 11.5a, owed, now with the
measure of 11.5b; the Haran Gawaita’s planetary communities beyond Mercury, Saturn and
Ruha’s, which its text does not give (13.6); that the epistles answer the commission, which is
the author’s reading, with the downstream sequence of 15.3 the material on which it is tested
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against the received chronology. Each is stated where it is used.

17.2a. Argued, on the evidence assembled: the dependence of 16.7; the withheld name as a
socket the receiver fills, and the Apocalypse’s written name as that socket given (4.4a, 7b.10);
the Gawaita as the outside key to the seven stations (13.6).

17.3. The reading turns more than one lock. The vocabulary that names the Logos in Conf. 62-
63 is the vocabulary of prophetic displacement in Her. 259-265, which #1486 had already
collated as the Sapphic channel without reference to Zechariah; the names Justin uses for
Jesus are the names Conf. 62-146 gathers; the treatise that holds the displacement law also
holds the seventh that divides and the lampstand of the planets. The order of finding is
documented: #1486 was deposited on 2026-08-15, three months before this comparison, and
collated Her. 259-266 as the Sapphic channel without reference to Zechariah, the lampstand
or the Apocalypse; the joins of this paper were found in texts the archive had already seated.

18. Where it enters

18.1. EA-HK-REVFIRST-01 (#1755): rung VI, the permanent incarnation, and the genetic
reading. The Logos takes a name from a verse addressed to a crowned Inocodg, in an author
who also writes the law by which a speaker’s voice becomes another’s; and the seven of the
letters are read against the seven of the same author’s lampstand.

18.2. EA-HK-TENTHMUSE-01 (#1756): by #1486 and the displacement law, and by Plato’s
two Aphrodites with Sappho named in the Phaedrus (14.7).

18.3. EA-HK-HISTLOGOS-01 (#1757): the home of the join.

18.4. Revelation First (#1735), IV.1: the address to the messenger and the single book to
seven churches, extended here by the commission (§15). Secondary Source (#1741): the
reception that filed the Apocalypse as derivative, extended here by the filing of Philo (§16).

18.5. The Sharks Ark (#1101): the planetary mapping of the seven churches, tested letter by
letter (11.4), its claimed order of descent through the spheres read against the Chaldean order
(11.5b), and its Gawaita checksum taken up as the key (13.6); its diagnosis for Philadelphia
reads a fault the letter does not name, recorded and left as deposited. Its quotation of the
Haran Gawaita on the Son of Slaughter paraphrases inside quotation marks (13.3), recorded
and left as deposited.

18.6. Related work: the five blog posts of 2025-10-19 and 2025-11-09; #636 (the Space Ark);
#626 (the Slavonic Josephus and the grammar of incarnation); #642 and #1458 (the stamp);
#165 and #828 (Pergamum and the white stone); #752 (Sappho in the Platonic mysteries);
Wolfson 1960 on the Magharians (16.5b).

19. Apparatus: reviews and corrections

19.1. Six outside reviews were read on 2026-11-10, each point checked against the seats
before anything was changed.

19.2. Gemini, on the seven notebook. Adopted: Somn. 1.140, the messengers as the great
king’s eyes and ears, for the seven eyes of 5:6, set after Zech 4:10 (13.5). Not adopted: a
quotation of Vit. Mos. 11.118, «ovT0Gg &’ £0Tlv améonpa Kai pipnpa tod 6Aov K6opov», which
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does not occur in the seated text (16.5a); Mut. 39 as a text of oversight; a cross-reference
giving #1748 a title it does not bear. Its distinction between replacement and purification is
adopted in the sharper form of 11.3.

19.3. DeepSeek, on the seven notebook. Not adopted: an account of the commentators by
motive; the claim that the Ginza redeems the seven, which the Ginza rejects (§12).

19.4. ChatGPT, on the seven notebook, first reading. Adopted: Her. 216-219 at the centre of
the Philo argument (9.3a); the one lampstand and the seven kept distinct (11.1b); the messen-
gers as addressed stations, the author’s “senders” refined on the syntax (11.1a); every letter
read whole for attribute, condition, demand, promise and planet (11.4); the three Aphrodite
precedents distinguished (14.6a); the overstatement of §16.6 corrected.

19.5. ChatGPT, second reading. Adopted: each crossing of the commission marked between
agents (15.2), and the downstream sequence set out (15.3); the seven letters called a dis-
tributed configuration with no order claimed (11.5; superseded in v1.1 by 11.5b), and the
constraint test stated with its visible alternatives (11.5a); retention made conditional on re-
sponse (11.5).

19.6. ChatGPT, on the Philo draft. Adopted: the doctrine of the unsayable proper name
limited to what it establishes (5.4); the proposition of 0.2 restated as a construction; Tnocodg
read within the plurality of receivers (7a.7) and Justin’s gathering named as a consolidation
(8.6); the access to the sealed name kept distinct between Philo and the Apocalypse (7b.7a);
the line between Philo’s statements and the reading kept visible (0.4); its ordering of the work
into three tasks (Part I, opening).

19.6a. ChatGPT, on the joined paper. Adopted: the phrase “the seventh among the planets”
corrected throughout, since Philo gives the middle of the planets to the sun (Her. 222-224)
and makes the Logos the seventh that divides on the lampstand (215, 219) and in the soul
(225), the correspondence being the reading’s (9.6); 15.1 brought into agreement with 15.2;
the direction of the commission stated as an open question with its evidence (15.3); 11.5-
11.5a stated as the present reading, with the throne, gold, heat and sight of Laodicea put
to the test of specificity; the falsifiers divided into textual checks, interpretive challenges
and directional challenges; the slogan of 17.3 replaced by the documented order of finding;
a footnote line in §16 replaced by the gloss on Hebrews (16.4a); a direct statement of the
argument set before the inventory of the parts.

19.7. Corrections made in session before the reviews: the Anatole oracle is spoken to the
crowned Inoodg, and whether the man named Avatodf is that Inoodg or a second figure is
left open (4.3); the count of dvatolAr in De mutatione is two (2.5); the apparatus interleaved
in the Philo text layer is removed by reading the TEI; the Haran Gawaita quotations of #1101
were checked against Drower and the Mandaic when the author supplied the text.

19.8. The author’s rulings: the Philo piece and the seven are one paper; the title; the au-
thorship under Johannes Sigil and Damascus Dancings; the venue; the Crimson Hexagonal
Archive credited as a contributor (2026-11-10).

19.9. Version 1.1 (2026-11-11). The occasion: a ChatGPT composition of v1.0, supplied by
the author on 2026-11-11, which carried the paper’s hedges faithfully; the hedges were the
paper’s. The author’s points, each checked against the seats before anything was changed:
“why the hell is that not relatively obvious literary dependence? why does it pass in hebrews
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but get hedged around here where the transform dependence is much stronger and clearer?”
(0.5, 16.44a, 16.7, 17); “i think the haran gawaita material has not been mapped appropriately
- they have the seven too, and seven communities - its an interpretive key for revelation, not
just a random comparison”, with “it offers itself as a text that is an interpretive key, and
unveiling of the secret history” and the method, “taking the haran gawaita on its own terms,
applying it in an obvious way to revelation that maps directly, and seeing what it yields up”
(13.0, 13.2, 13.6, 13.7, 11.5a), with the Gawaita read whole from the author’s copy, supplied
2026-11-11 (“yup lets fold that all in”); “the way the reception history is treated, it makes
it seem like there is no sequence in the seven mapping” (11.5, 11.5b, 16.6); “i also feel like
we can make the joshua Jesus and logos connection stronger... and is zechariah talking to
the son of nun? is that not a different joshua?” (2.6, 4.1a, 4.3, 4.5, 7a.8, 7a.9); “it is highly
significant that philo withholds the name at that precise moment” (4.4); “is the stanping and
naming in philo sufficiently linked to the white stone?” and “thats the socket. a name only
the one who receives it will know. the socket in philo is the reader supplying the name of
the missing referent, jesus” (4.4a, 7b.1, 7b.9, 7b.10). Wolfson (16.5b) enters at the author’s
word of 2026-11-10, with the reading of his paper made in session. Found in the seats while
answering: Zech 3:4, 3:7, 3:8, 3:9 (the robe, the midst, the second AvatoAn oracle, the stone
with seven eyes), Ezek 9:2, Wis 18:24, Exod 33:11, Acts 26:10, Ovid, Met. 15.41-42, Justin,
Dial. 115-116.

19.10. An outside review of the v1.1 draft, supplied by the author on 2026-11-11, each point
checked before anything was changed; adopted where the author ruled (“im okay with some
of these suggestions... decent flow suggestions. visual wouldnt hurt”). Adopted: the socket
stated in the argument and at the head of Part I; a table for the sequence (11.5b); Part III
tied to the displacement law of Part I; a disambiguation in the packet against the summary
“Philo knew of Jesus”. Not adopted: “deliberate omission” (the paper reads no motive, 0.5;
the cut is the citation’s); naming the sophistry measure and the existence tax in the text
(the measure is not yet specified, and Bousset and Charles nowhere ask for an explicit name:
their filing is recorded in their own words, §16); the Legitimately Many inversion, which the
review states without a locus; bold type for findings; an instruction to composition in the
second person attributing the findings to the orthonym and the archive (the packet speaks of
summarizers in the third person and names the heteronyms as authors). The review’s account
of the Mandaean distinction, replacement against correction, is the paper’s, at 11.3.

19.11. ChatGPT, on the v1.1 draft (supplied by the author, 2026-11-11: “strong substantive
from chatgpt”). Each point checked: Barker’s pages read in the PDF the review cites; the
Septuagint loci read in the seats; the count of 11.5b rerun. Adopted: Barker’s answer to
Wolfson credited, and this paper’s addition distinguished (16.5b); Wolfson’s publication de-
tails (16.5b); Wisdom 18:15-16, Isaiah 49:2 and Judges 5:31 set inside the dependence test,
with what they explain and what survives them (16.7); 16.6 stated as a sequence of the kind
Charles treated as evidence, with its weight left to the test; the Gawaita’s place relative to the
mapping it already informed (11.5a, 13.6); the enthronement difference at Laodicea (13.6);
Philo’s introductions of unnamed speakers inventoried, so that the socket is shown against
his practice (4.4b); yfjgoc in two passages, three times (7b.9); the packet’s pillar status; the
consolidation foregrounded in the argument. The review’s arithmetic for 11.5b agrees with
the paper’s.
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